
 

 

Foreword 
  
Other than the 6-page piece on Jeremiah, the first 26 pages of this resource are taken from EDUCATING 

FOR PEACE AND JUSTICE: RELIGIOUS DIMENSIONS, Grades 7-2, written by James McGinnis 

originally in 1985.  Since this resource is out of print, but the material seems as pertinent now as it was twenty 

years ago, we are republishing it in this smaller format.  The basic premise of the original unit was that Godôs 

Word through the Hebrew prophets is a Word for all times.  The basic thrust of that unit was to search for an 

understanding and application of this Word for our own time and how all of us are called to be Godôs 

prophets for our own time and place.  The material presents five ways of exercising our prophetic ministry 

and challenges both teachers and students to identify which of these ways seem most appropriate for them. 
  
The events of September 11, 2001, the wars against Afghanistan and Iraq, the consequences of these wars and 

other political decisions on both the US federal budget and our state budgets, and the impact of US 

environmental policies on Godôs creation all cry out for a Word from above.  In fact, probably unknowingly, 

we have prayed for this Word every time we have sung ñGod Bless America.ò  In the first verse we sing:  

ñéStand beside her and guide her through the night with the light from above.ò  As a nation and as the 

people of God, we desperately need to search for and be guided by this ñlight from above.ò  And as sharers in 

the prophetic ministry of Jesus, we need to voice the fruit of our prayerful reflection on this Word with those 

to whom God has sent us and with the religious and political leaders of our nation.  This material provides 

ample opportunities to begin this process. 
  
As examples of my own applications of Godôs prophetic Word to these momentous events, I have included 

two sermons I was asked to preach at Emmanuel Episcopal Church in Baltimore, MD.  October 7, 2001 

turned out to be the day the US launched its retaliatory strikes against Afghanistan.  The Scriptural texts for 

that Sunday, especially from the prophet Habakkuk,  begged to be preached and applied to this experience of 

terrorist attacks and retaliatory responses.  Similarly, when I preached on the same October Sunday in 2002, 

the Scriptures, especially from the prophet Isaiah, lent themselves to a similar focus.  The third example is a 

reflection on the prophetic Words of Jesus and Zechariah. 
  
The prophetic word that has most challenged me since 9/11 is from Martin Luther King Jrôs April 4, 1967 

speech entitled ñWhen Silence Is Betrayal.ò  I include excerpts from this speech here, along with some 

reflection questions, as a way of inviting teachers and students to consider how each of us is called to break 

the silence on behalf of Godôs Word.  Dr. Kingôs words always bring me back to Godôs calling of Jeremiah 

and Godôs refusing to let Jeremiah use his youth as an excuse for refusing Godôs call.  The worksheets I 

include challenge all of us to prayerfully reflect on what Godôs wants us to say and to whom we are to say it.  

Finally, as part of my own response to Dr. Kingôs challenge, I have included my experience at the White 

House during Holy Week 2003, silently proclaiming Godôs Word as I understood its application to our 

governmentôs war on Iraq, and my reflections on the Holy Week Scriptures, especially from the prophet 

Isaiah. 
  
  

Spring 2005 

 

 

 

 

 

 

 

 



 

 

The Prophets ï Teacher Pages 
 

A. Teacher Overview 
 

This unit provides an important part of the Biblical context for considering specific peace and justice issues, both in 

terms of understanding how central peace and justice are to our faith and of recognizing that each of us is called to be 

prophetic and how we can exercise our prophetic role in society. Because of its importance and challenging character, 

you might make this unit the focus of some prayerful reflection before teaching it, applying it to yourself before 

asking students to apply it to their lives. Of particular concern in this regard would be the sections on applying the 

Hebrew prophets' message to contemporary situations, on the ñFive Ways of Being a Prophet", on "How Am I Called 

to Be a Prophet?", and the prophetic books themselves, at least the passages presented from Isaiah, Amos, and/or 

Jeremiah. 

 

This unit could be a major part of a course or Bible study on the Hebrew Scriptures or just on the Hebrew prophets or 

it could be integrated into a peace and justice course. There is more here than can generally be included in such a 

course. In that case, be sure to include the most pertinent parts for your own course, but be sure to include some 

reading of the prophets themselves and the application of their message to our time (Part II) and how students are 

called to be and can be prophets themselves (Part IV). 

 

The emphasis on personalizing the study of peace and justice through introducing students to real prophets, both the 

Hebrew prophets and contemporary prophets, helps students see the values translated concretely in the lives of others, 

the more real the ideals and values become and the more inspired students are. The diversity of the prophets' 

backgrounds and their reluctance to see themselves as prophets should give students more courage to take up the 

prophetic dimension of their own lives as people of faith. 

 

B.  Process Suggestions 

 

1. If you want to focus students immediately on the Hebrew prophets themselves, you might duplicate the passages 

from Osee and Jeremiah (p. 5) and discuss the questions following the passages. 

 

2. To generalize from these specific prophetic examples, do some of the activities in Parts I and II. 

 

3. The 3 more extensive segments on the prophets Amos, Isaiah, and Jeremiah (pp. 10-19) could be done as individual 

or group projects or you could do one or more of them as a whole class, if you have sufficient time. 

 

4.  To focus the Biblical message on our own situation today, use some of the activities in Part II with ñTo Us Today", 

with several options.  You could use the student reading "Maybe for Us, Today, in This Country" (pp. 20-21) or one 

of more of the ñRecent Applications of the Prophetic Wordò (pp. 27-34).  But it might be better to use ñMaybe for Us, 

Todayéò at this point and save the more specifically focused reflections for later in this study. 

 

4. To help students see the prophetic influences in their own lives, do Part III, using the chart (p. 22) for contrasting 

true and false prophets. 

 

5.  To examine how others have tried to exercise their prophetic ministry, first have students read Dr. Kingôs ñWhen 

Silence Is Betrayalò speech (pp. 32-33) and discuss the questions that follow.  If time permits, have them read and 

discuss one or both of the post-9/11 sermons (pp. 27-30) and/or ñThe Silent Witness for Peace at the White Houseò 

(pp. 34-36) or one of more of the ñProphets for Peace, for the Poor, and for the Earth.ò  These contemporary prophets 

could be the focus of student papers. 

 

6. To encourage students to begin to exercise their own prophetic call, use the activities in sections B and C in Part 

IV, particularly the "Five Ways of Being a Prophet" reading and questions (pp. 23-24). 
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7. To help student deal with their own reluctance to be a prophet, have them read and discuss "Me, A Prophet? No 

Way!" (pp. 25-26). 

 

8. To further consider possibilities for the whole school to live out its prophetic mandate, use the "Prophetic 

Possibilities for High Schools" guidelines and questions, pp. 28-29. 

 

 

C. Some Helpful Resources 

 
1. J. Elliot Corbett, THE PROPHETS ON MAIN STREET (John Knox Press, 1979) is a challenging reflection on the 

prophets, especially in terms of contemporary reality and our call to preach the Word in season and out of season. 

 

2. Walter Brueggemann, THE PROPHETIC IMAGINATION (Philadelphia: Fortress Press, 1978) describes in rich 

Biblical detail the two-fold prophetic task of denouncing injustice and announcing the "Good News", the prophet as 

sodal critic and as energizer. 

 

3. Abraham Heschel, THE PROPHETS: AN INTRODUCTION (New York: Harper & Row, 1969) provides a 

thorough description of the historical context and message of Amos, Hosea, Isaiah, Micah, Jeremiah, and Habakkuk. 

 

4. Denise Priestly, BRINGING FORTH IN HOPE: BEING CREATIVE IN THE NUCLEAR ACE (Paulist Press, 

1983) is a beautifully prophetic book naming the evils of the nuclear arms race in Biblical terms and articulating a 

vision of hope in the face of this contemporary "dragon" (Book of Revelation, ch. 12). 

 

5.  Daniel Berrigan, JEREMIAH: The World, The Wound of God (Augsburg Fortress, 1999) is a challenging 

interpretation and application to our world today. 

 

6. Regular prophetic reflection and witness on contemporary social issues are provided in a number of excellent 

journals, including 

 

ð SOJOURNERS (P.O. Box 29272, Washington, DC 20017) 

 

ð SALT (Claretian Publishing Co, 221 W. Madison, Chicago, IL 60606) 

 

ð THE WITNESS (Episcopal Church Publishing Co., Box 359, Ambler, PA 19002) 

 

ð NewsNotes, a bi-monthly newsletter on international justice and peace issues (Maryknoll Office of Global 

Concerns, P.O.Box 29132, Washington, DC 20017-0132; website: www.maryknoll.org) 

 

7. THE PROPHETS: SHOWING US THE WAY TO JUSTICE AND PEACE (Hi-Time, Box 13337, Milwaukee, WI, 

53213; 1990; 80pp) is an excellent high school student text, with an accompanying 64-page teachers guide. The 6-

chapter text focuses on Elijah, Amos, Isaiah, Jeremiah, and Jonah and incorporates me approach, content and many of 

the activities in this unit in a very attractive format for students. 

 

8. For a dramatic illustration of a contemporary prophet, see THE AUSCHWTTZ OF PUGET SOUND (TeleKetics), 

a 35-minute video on Archbishop Hunthausenôs critique of US nuclear policy as the basis for true security and his 

advocacy of tax resistance.  It illustrates the five dimensions of prophetic ministry, offers critical as well as supportive 

comments on his actions, and provides a good example for applying the criteria of 'True Prophets".  See p. 38 for 

quotations and discussion questions. 
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I. WHO AND WHAT IS A PROPHET?  

 

A. "Prophetò 

 

It comes from a Greek word "gas" meaning to speak out, to "broadcast" a message. A prophet, then, is someone who 

speaks out. However, what makes prophets different from others who speak out is the content of their message. The 

following characteristics of a prophet are spelled out in much greater detail in the exposition of Jeremiah (pp. 14-19). 

A prophet: 

 

ð is a person of prayer; an intimate associate of God. 

 

ð is a spokesperson for God, sent by God with a mission from God: "Go say to my people..." 

..."thus says the Lord." 

 

ð is concerned with the here-and-now, looks at present events and interprets them through 

God's eyes. 

 

ð works to change peoples' hearts, calling them to genuine worship, not empty ritual. 

 

ð calls people back to fidelity to God's will and understands the anguish and pain caused by 

unfaithfulness to God, disregard for the poor, the oppressed, the hungry. 

 

ð stands in solidarity with the powerless, those who have no voice. 

 

ð confronts the status quo (things as they are), challenges those in power to correct injustice, 

and calls people to renew right relationships with God and each other. 

 

ð sees evil for what it is, and calls it by its name. This often upsets the rich and powerful. 

 

ð is often seen as an agitator, a troublemaker; seen as crazy; outcast by those they love. 

 

ð is a person of deep compassion, consoling, encouraging, confronting. 

 

B. Who Were the Hebrew Prophets? 

 

The following brief sketches of four of the Hebrew prophets reveal that God chose very different types of people to 

proclaim His message. 

 

AMOS  ð see pp. 10-11; and ISAIAH ð see pp. 12-13. 

 

OSEE (HOSEA) ð began his prophecy shortly after Amos and was in many ways the opposite of Amos. Sensitive, 

warm, idealistic and enthusiastic as a young man, Osee struggled for years with his unfaithful spouse. Eventually the 

purpose of his fidelity became dear ð he was to mirror God's forgiveness and faithfulness to God's people. Osee, too, 

lived through the luxuriousness of Israel, which he condemned, as well as through the Assyrian invasion and 

destruction of Israel (732-721 BC). Osee was the father of two children. 

 

JEREMIAH ð prophesied between 626 and 587 BC. He was from a rural priestly family, not highly regarded in 

Jerusalem. He remained a celibate his whole life and felt he was a great failure. No one listened to him; he was 

imprisoned and mistreated a number of times; Israel was taken into exile; he was jailed as a traitor when he counseled 

surrender to the Babylonians. He decided to remain behind with his people when the majority of Hebrews were led 

into exile, despite the offer of a privileged position. He was finally kidnapped, taken to Egypt, and eventually 

martyred.  See more on pp. 14-19. 
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II. WHAT IS THE PROPHETIC MESSAGE?  

 
A. To Israel 

 
1. The general emphasis on "Justice".   

Understanding "justice" in the broad Biblical sense as "fidelity to the demands of a relationship", we can speak of the 

prophetic message as calling Israel to justice - to a right relationship with God and a right relationship to one's 

neighbor. A right relationship with God means trust and fidelity to a God who made a covenant with Israel, pledging 

to be their God, to be with them to protect them. This response of trust and fidelity was to express primarily in a right 

relationship with one's neighbor, in particular with the poor (widows, orphans, and strangers or ñaliensò).  This 

identification of fidelity to God and care for the poor is best expressed in Jeremiah 22:15-16 and Isaiah 58:6-12.  

 

"Your father ate and drank, like you, but he practiced honesty and integrity, so all went well for him. He used to 

examine the cases of poor and needy, then all went well. Is not that what it means to know me? - it is Yahweh who 

speaks." 

 

As John Donahue, S.J., concludes in his article on "Biblical Perspectives on Justice" (in FAITH THAT 

DOES JUSTICE), "the doing of justice is not the application of religious faith, but its substance; with- 

out it. God remains unknown.  Thus, it is not inaccurate to say that justice is at the core of prophetic message. The 

following list of passages from a number of the prophets organize the prophetic message around a number of aspects, 

or sub-themes, of this notion of justice. It is not an exhaustive list, just suggestive: 

 

ð God answers the poor and oppressed: Isaiah 3:15, 61:1-2; Jeremiah 7: 1-11; Ezekiel 34: 11-31; Osee 6:1-4. 

 

ð Cease exploiting the poor and act justly; this is the kind of worship/sacrifice that I desire, says Yahweh: Amos 2: 

6-8, 3: 13, 4: 3, 5:7-13, 5:21-24, 6: 1-7, 8: 4-7;  Isaiah 5:1-10,10:1-4,58:6-11; Jeremiah 5: 21-31,6:13-15,22:13-17; 

Micah 2:1-3,3:1-4. 

 

ð Trust in Me, not in military fortifications or alliances, say Yahweh: Osee 7 and 8,10: 13-14,12: 7; Jeremiah 2:37; 

Isaiah 7:9b, 22:8-14, 26:7-19,30:1-18, 31:1-3. 

 

__ One day there will be peace, but it will be the fruit of justice: Amos 9:11-15; Isaiah 9:5-7,32:15-20, 65:16-25; 

Jeremiah 23:1-6. 

 

      2. The special concern for justice in Amos (see pp. 10-11). 

 

      3. The special concern for peace and justice in Isaiah (see pp. 12-13). 
 

B. Activities (besides the discussion questions on Amos, Isaiah or Jeremiah, pp. 10-19) 

 

      1. To help students realize the identification of love of God and love of the poor, you might have them compare 

Jeremiah 22 and Isaiah 58 with other Biblical passages from the Hebrew Scriptures: Proverbs 14: 31 ("He who 

oppresses a poor person insults his Maker") and Proverbs 19: 17 ("He who is kind to the poor lends to the Lord"); and 

from the Christian Scriptures: Matthew 25:31-46 ("whatever you do to the least... you do to Me...") and 1 John 4:10-

21. 

 

      2. To help students realize the centrality of justice in the prophetic message, you might have the passages listed 

above read aloud, dramatically, to the class. Perhaps the readers could do some research into their particular prophets 

and try to re-enact the prophet's message - in their dress, in their manner of speaking, in the situations they spoke, e.g., 

dramatize Isaiah' speaking to King Ahaz (Isaiah 7) or to King Hezekiah (Isaiah 37-39), or Amos' speaking to the 

wealthy women of Samara (Amos 4:1-3). The word of God has power ("burns like fire" and is "like a hammer 

shattering a rock", Jeremiah 23:29).  
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C.   The Prophetic Message To Us, Today 

 

Believing that the Word of God through the Hebrew prophets was meant not only for Jews living 500 to 750 years 

before the Christian era, but is also addressed to us today, you might consider the following activities. 

 

1. Examine specific texts for their application today 

 

In addition to the questions on Amos and Isaiah and the more extensive presentation of Jeremiah, the following 

passages from Osee and Jeremiah seem to have practical application to our lives and society today. Each passage is 

identified by a summary phrase, followed by a question designed to help learners apply it to today's realities. This 

activity draws on the insights of J. EUiott Corbett's excellent book, THE PROPHETS ON MAIN STREET (see p. 2). 

Choose several passages for consideration rather than all of them. 

 

Osee (Hosea) 
2:21-25 (God's faithful love; how might this be specified today?) 

 

5:1-7    (indictment of religious and political leaders; how might such an indictment read today?) 

 

7:3-8:14 (against foreign alliances, idols and wealth as sources of security; how might we as a nation thus sought 

security and what would the prophet say to us today?) 

 

10:13-11:1   (if you sow injustice and military dependence, you will reap their consequences; give examples of 

injustice and military dependence that we have sown as a nation and their consequences) 

 

11:2-9   (God's vengeance yet greater love; how might this be written today for a U.S. audience?) 

 

13:4-8   (punishment for ingratitude; what would the prophet name as God's gifts to us as a nation and how have we 

responded? what can we expect from God as a consequence?) 

 

Jeremiah 

2:1-28   (apostasy of Israel; have we too changed our gods? if so, how and with what consequences?) 

 

4:18-22 (folly and disaster; what ways and doings are bringing us disaster? the prophet's anguish would be over what 

disasters today?) 

 

4:9-10   (deceivers of the people; who are our deceivers today?) 

 

5:21-31 (against the foolishness and injustice of Israel; who are the wicked setting traps for us, and growing sleek and 

rich, and who are the false prophets in our midst and what are they saying?) 

 

6:13-15 (a sinful people without shame; how are Americans pursuing unjust gain? how are we shouting "peace, 

peace" when in fact there is no peace?) 

 

15:5-7   (God is weary of relenting; for what reasons might God be weary with us today? 

 

22:13-17 (against the king's injustice/luxurious living; to whom would these words be addressed today and how would 

this prophetic message be worded?) 

 

23:13-40 (false prophets; what are false prophets saying in our churches today?) 

 

51:36-52 (Babylon will be crushed by God; "violence rules the earth and one tyrant cancels out another"- what is 

Yahweh's message to so many people suffering under tyrants today, particularly Christians in Latin America?) 
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2. Examine and rewrite specific prophets 

 

Building on the reflections emerging from the first possibility, you might have your class go through one or more of 

the following steps in their examination and application of a specific prophet: 

 

Step 1 - Take one of the prophets as a whole class. Amos is a good one, since he is short and his social message is 

central. Brainstorm with the class what parallels exist today in our own country and world and how the text might be 

rewritten to speak to us more directly and concretely. You might use the selections from Amos identified below as 

key passages for examination, but do not limit the class to just these passages. Duplicating the 9 chapters of Amos, 

leaving wide margins for ideas to be written alongside, and asking students to read and jot down ideas on the text 

before the group brainstorming might be helpful. 

 

Step 2 - Break the class into smaller groups and have each group examine a specific prophet. This might mean asking 

the individuals in each group to read and jot ideas down first; then meet to brainstorm all the possible applications to 

our own society and world; then have each individual take a particular segment of the prophet to rewrite; and finally 

have the individuals share their individual written reflections with others in their group and discuss their similarities 

and/or differences. Perhaps each person could find visuals to illustrate their reflection. 

 

Step 3 - Each group might make a presentation of their prophet to the whole class. This could be in the form of 

reading the written reflections, with or without some kind of visual collage illustrating their applications of the 

prophet to today's realities. An alternative would be some form of dramatic presentation in which the rest of the class 

might be people to whom the message is addressed. This step might be especially appropriate during Advent or Lent, 

or at Yom Kippur, Passover or Sukkot, and might also be presented to a larger assembly of learners. 

 

3. Critique other applications of the prophetic message     

 

Have students read "Maybe For Us, Today, in This County" (pp. 20-21) and jot down ideas before using the 

discussion questions with the whole group. Perhaps have them compare their own applications of the prophetic 

message with the author's. Note: A secondary teacher using this reflection found it necessary to help students deal 

with the question of why did God make or allow my brother to die, if God makes everything happen. The 

consequences promised in this reflection should be seen as the logical consequences of sinful human behavior and do 

not require a sense of God's intervention into history as a real estate agent, dispenser of gasoline, or weather 

manipulator. 

 

III. PROPHETS TODAY IN MY LIFE  

 
On student page 22, students are offered a chart describing criteria for recognizing a prophet, as the first step in 

identifying prophets in their life today. Discuss this chart with them, inviting additional criteria for distinguishing 

between true and false prophets. Before asking students to address the questions following the chart, consider one or 

more of the following activities that invite students to apply the criteria to ancient and contemporary prophets. 

 

1. Have students apply these criteria to the Hebrew prophets they have been studying - pointing out ways or examples 

in which these prophets demonstrated the criteria of true prophets. 

 

2. List on the board a number of contemporary prophets (or so-called prophets). Possibilities include all those 

presented in this resource. Have students identify persons they consider to be false prophets. 

 

3. Ask students to take a stand on whether they see each example as "very prophetic", "somewhat prophetic", or "not 

at all prophetic". Ask each student why, what criteria they used in taking their stand. 

 

4. Now focus on the questions on p. 22, inviting students to journal their answers before group discussion. 
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IV. HOW CAN WE BE PROPHETIC?  

 

A. Rationale 

 
While few people are called to a single significant prophetic role of the caliber of a person like Gandhi, every person 

of faith is called to participate in this prophetic mission. Peoples' everyday life, if lived in union with the Spirit of God 

can have a prophetic effect on those with whom they associate. Ordinarily this kind of prophetic action is called good 

example. This power should never be minimized. On the other hand, peoples' prophetic action can take the form of 

their personal efforts to bring about peace, overcome racial prejudice, correct economic injustice. Their very 

participation in such causes, prompted by their response to a prophetic message, becomes a prophetic message to 

others. For example, the many followers Martin Luther King gained before his assassination have themselves become 

prophetic by continuing his work. 

 

B. Five Ways of Being a Prophet 

 

1. On student pages 23-24, students are offered a description of five dimensions of prophetic ministry, with 

references to Biblical passages illustrating each dimension, as well as a series of questions asking them to apply 

each dimension to their own situation. 

 

2. This section is followed by excerpts from the prophet Jeremiah, where he protested God's calling him to be a 

prophet because he was only a teenager. This is an important passage for your teenage students to reflect on 

carefully, because of their own resistance to responding to God's calling them to be a prophet. Allow ample time 

for a discussion. 

 

3. Students are then asked to reflect on a passage from the prophet Ezekiel calling all of us to be "sentries for 

God's people... sounding the horn when we see the sword coming." The discussion questions ask them to identify 

how the "sword is coming" in their own situations and how they might beprophets and "sound their horn". 

 

4. This section concludes with a contemporary translation of the prophet's reluctance to take up God's call. 

Students are encouraged to rewrite the dialogue, inserting their own excuses. 

 

C. An Additional Process for Students as Prophets 

 
1. Start with their own situation. Judy Thais in Memphis always had her students focus on areas of  injustice 

within the school itself and worked out the following steps: 

 

ð "Where's the beef?" Have students brainstorm areas of perceived injustice around the school; e.g. double 

standard on the dress code tor boys and girls, lack of food during the second cafeteria period; 

 

ð select one issue and state clearly the nature of the injustice; 

 

ð find out the history or background on the issue and identify the present parties involved; 

 

ð send a letter to the principal regarding the issue and request an appointment to "check the facts," with a copy to 

the student government; 

 

ð have suggestions in mind to present to remedy the situation, involving student government representatives in 

the process; 

 

ð select the student(s) who will speak for the group, with several others as observers; 

 

ð follow through on an action plan and evaluate the results. 
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2. Have the students divide themselves into groups around a variety of social issues they would consider being 

"prophetic" about. These could include women's rights, prisons, care for the elderly, abortion, capital punishment, the 

arms race, poverty. It would be most important for them to name the issues they are most concerned about. 

 

3. Have the students spend a week gathering data (newspaper/magazine articles, statements from their Church or 

Synagogue leaders, interviews, etc.) on their issue. 

 

4. After each group has spent some time comparing data on their issue, each member of the group should compose a 

letter to the appropriate (local, state, and/or national) political representatives, speaking as concretely and 

"prophetically" as they can. 

 

5. Each group could share their completed letters with the class for reactions, clarifications, comparisons. 

 

6. Students should mail their letters as their own prophetic witness to their political representatives and perhaps also 

share this witness with others by talking about their action and inviting others to write their own letters or co-sign the 

student's own letter. 

 

D. Prophetic Possibilities for Educational Institutions 
 

As a further application of the call to be prophets, you might use the following possibilities for high schools and 

colleges as a way for your whole educational institution to reflect on its prophetic calling.  These suggestions are 

based on the six key ways in which the World Synod of Catholic Bishops in 1971 (in JUSTICE IN THE WORLD) 

said church institutions were to educate for justice. Most of the suggestions are applicable to local churches and can 

thus serve as a way of assessing fidelity to the social mission of the church. 

 

PROPHETIC POSSIBILITIES FOR HIGH SCHOOLS  
 

1. Education for justice counteracts ña mentality which exalts possessions" and a "narrow individualism". 

 

ð Are school resources used in a "stewardship" fashion, i.e., shared with the wider community, especially with 

groups involved in social change or community service? 

 

ð In social activities (dances, etc.), in fund-raising events, in alumni/alumnae trips and other activities, does the 

school tend to manifest and encourage simplicity or unnecessary and wasteful consumption? 

 

ð What kinds of efforts are made to encourage sharing of materials and recycling? Particularly at smaller schools, 

much greater development and use of libraries not only cuts down on book consumption, but it also encourages 

cooperation and mutual responsibility and care. 

 

ð Does the school actively support and encourage members of its community and groups in the wider community 

promoting such efforts. 

 

ð Is there a strong emphasis on using one's education and talents for service to the wider community? Is this reflected 

in the curriculum, extra-curricular programs, programs within Campus Ministry, etc.? 

 

2. Education for justice will "awaken a critical sense, which will lead us to reflect on the society in which we live and 

on its values.." 

 

ð What is the general atmosphere at the school ð conformity and authoritarian or is critical thinking actively 

encouraged? Are spokespersons from a wide variety of perspectives encouraged to participate in the educational 

process? 
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ð How "multi-cultural" is the faculty, student body, curriculum? Does the school expose students and faculty to a 

wide variety of cultural perspectives? 

 

ð Does the school do the bare minimum with EEOC and other guidelines designed to multi-culturalize the 

educational experience or is it going far beyond the minimum in encouraging perspectives of color on campus? Are 

students of color supported in their efforts by ample numbers of counselors of color? Is adequate financial assistance 

available to help students of color overcome past economic discrimination?  

 

ð Does the school use "justice" criteria as well as cost effectiveness criteria in deciding upon suppliers? 

For example, does the school consider a company's affirmative action policies before doing business with it? 

 

ð Are faculty members rewarded or punished for critical thinking, especially when such thinking is not the prevailing 

opinion in the area/country? 

 

ð Does the school have a military science (ROTC) program? Does the school allow or encourage military recruiters 

on campus? Does the school have a peace studies program? Does it encourage speakers with a critical perspective on 

VS. policy to come to campus? 

 

3. Education for justice "comes through action". 

 

ð To what extent are faculty and students encouraged to participate in social change and community service (through 

action-oriented research in courses; what kinds of student activities get recognition and funding? 

 

ð Are programs involved in such efforts regarded as "extras" and expendable should the school experience financial 

constraints? 

 

4. Education for justice will help people overcome being manipulated and will "enable them to take in hand their 

destinies and bring about communities which are truly human". 

 

ð How "mutual" are decision-making processes in the school? Are those affected by decisions actively involved in 

the making of the decisions (students, faculty, staff, wider community, etc.)? How could the school work on all levels 

to make the school's decision-making processes more participatory? 

 

5. Education for justice involves the demand "that we should courageously denounce injustice..." 

 

ð Is it part of the school structure and/or job description of any member of the school administration and/or 

committees to actively consider the impact of school decisions on this prescription of the Church? 

 

ð Is the school taking a clear stand in its admissions policy in opposition to racial segregation or is the school 

allowing itself to be a "haven" for white students fleeing school desegregation? 

 

ð Are students encouraged to challenge sexist practices, both in school (e.g. in the sports program) and in the wider 

community, including their own church?  

 

ð In what ways is the school a voice of the voiceless victims of injustice that JUSTICE IN THE WORLD calls all 

church institutions and individuals to be? Is such a concern reflected in the curriculum, in the extracurricular programs 

the school offers, in its recruitment of faculty, in its reward mechanisms, in the stances it takes on community issues, 

in its support of groups outside the immediate school community? 

 

6. Education for justice takes place also through worship. 

 

ð Are such themes/directives/actions incorporated into the worship life of the school community? 

 

ð Are they reflected in the retreats and other religious activities offered by the school? 
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The Hebrew Prophets 

 
The prophets in the Hebrew scriptures were people chosen by God to speak for God to the people of God, calling 

them back to fidelity to their "covenant" with God when they had gone astray and reminding them of God's promise 

when they were discouraged. They were the bearers of the vision God wanted the people of God to have. They were 

constantly reminding the people to "do justice" and not lose hope in God's promise of a Kingdom or realm or 

community of "peace". 

 

Amos, the Prophet of Economic Justice 

A. Who was Amos? 

 

Amos was a shepherd and a dresser of fig trees, a "farm worker" in today's terms. He lived in Tekoa, a small town 12 

miles south of Jerusalem, part of the southern kingdom of Judah. One day, somewhere in the wilderness south of 

Jerusalem, God came to him while he was "following the flock" and made him a prophet. Around 750 B.C.E, Amos 

left Tekoa, crossed the border into the northern kingdom of Israel, by-passed the city of Bethel, and arrived in the 

busy, prosperous capital city, Samaria, where he delivered his prophetic words. He was poor, tough, crude at times, 

had no formal education, and was regarded as an "outside agitator" by Israel's leaders. His message was a ringing 

indictment of the luxuriousness and injustice of Israel. 

 

B. What was the context for his message? 

 

Earlier in Israel's history, the people lived agricultural lives linked together in a coalition of families. There was no 

centralized government, military, and merchant class in cities. But this changed with kings like David and Solomon, 

and by the 8th Century B.C.E. there was a merchant class that exploited the poor, controlled their lands, producing 

export crops like wine and oil while the poor went hungry. The legal system supported this exploitation, taking 

bribes and not dispensing justice "at the gate". And the wealthy lived luxuriously. 

 

C. What did Amos say? 

 

1. The core of Amos' message was against this economic injustice in 8th Century Israel. It was relentless, offering no 

words of consolation or hope, not even explicitly inviting the hearers to repentance and conversion. Because of its 

pervasive injustice, Samaria would be destroyed, which it was by Assyria in 722 B.C.E. Lets listen to his words: 

 

ð "Because they sell the righteous for silver, and the needy for a pair of shoes, they that trample the head of the poor 

into the dust of the earth, and turn aside the way of the afflicted..." (2:6b-8) 

ð "Behold, I will press you down in your place, as a cart full of sheaves presses down .... and the strong shall not 

retain their strength, nor shall the mighty save their lives..." (2:13-16) 

ð "Therefore thus says the Lord God: 'An adversary shall surround the land the bring down your defenses from you, 

and your strongholds shall be plundered.'" (3:9-12) 

ð "Hear this word, you cows of Bashan, who are in the mountain of Samaria, who oppress the poor, who crush the 

needy, who say to their husbands, 'Bring, that we may drink!'..." (4:1-3) 

ð "Because you trample upon the poor and take from him exactions of wheat, you have built houses of hewn stone, 

but you shall not dwell in them; you have planted pleasant vineyards, but you shall not drink wine, you who afflict 

the righteous, who take a bribe, and turn aside the needy in the gate." (5:11-12) 

ð "Woe to those who lie upon beds of ivory, and stretch themselves upon their couches, and eat lambs from the 

flock;... who drink wine in bowls, and anoint themselves with the finest of oils... 

ð "... the great house shall be smitten into fragments..." (6:11-12) 

ð "Hear this, you who trample upon the needy, and bring the poor of the land to an end, saying, 'When will the new 

moon be over, that we may sell grain? And the sabbath, that we may offer wheat for sale, that we may make the 

ephah small and the shekel great, and deal deceitfully with false balances, that we may buy the poor for silver and the 

needy for a pair of sandals, and sell the refuse of the wheat?'" (8:4-7) 
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2. In the 7th Century, a scribe from Jerusalem took these passages of Amos and applied them to the needs and 

situation of the time, one of which was to try to unify both the southern kingdom with the restored peoples of the 

northern kingdom. If Jerusalem was to become the center of worship for both, then the popularity of the shrine at 

Bethel (only 10 miles from Jerusalem) in the northern kingdom had to be challenged, as well as false worship or 

empty ritual anywhere. He was also concerned that people were not paying any attention to the prophets. And, in 

contrast with the 8th Century Amos, he appealed to his people to repent and convert, lest Jerusalem and the whole 

kingdom be destroyed as had been the northern kingdom in the century before. 

 

ð "I hate, I despise your feasts and I take no delight in your solemn assemblies... But let justice roll down like 

waters, and righteousness like an ever-flowing stream" (5:21-24). 

 

ð "And I raised up some of your sons for prophets... But you made the Nazarites drink wine and commanded the 

prophets saying, "you shall not prophesy"' (2:11-12) 

 

ð "Seek me and live; but do not seek Bethel" (5-5! "Seek good and not evil, that you may live" (5:14). "Hate evil, 

and love good, and establish justice in the gate" (5:15). 

 

3. But between 598 and 582 B.C.E., Jerusalem was destroyed and her chief families sent into captivity. Another 

prophet took the messages of the two earlier ones and applied them to 6th Century former citizens of Judah, to help 

them see what caused their suffering and to call them to conversion. But during a period of exile, there was a strong 

need for a word of hope, which was added as the conclusion of the whole book. 

 

ð "... I will restore the fortunes of my people Israel and they shall rebuild the ruined cities and inhabit them... They 

shall plant vineyards and drink their wine, and they shall make gardens and eat their fruit. I will plant them upon 

their land, and they shall never again be plucked up out of the land which I have given them,' says the Lord your 

God." (9:7-15). 

 

D. What is God saying to us through Amos? What is Amos' message for our own time? 

 

ð What are the economic injustices of our own time, the sinfulness in our own economic system as it operates in our 

own country and in the Third World? Are we personally engaged in any of them or benefit from any of them? 

 

ð Who are the "cows of Bashan" of our own time and what is being said to them? Are any of these indictments 

addressed to us as well? For what? 

 

ð Is our own legal system being called to change? Do we need to change any of our personal actions in dealing 

more fairly with others? 

 

ð Is our country suffering any of the consequences Amos predicted for his because of exploiting others? What can 

we expect for the future? Is it too late to repent and be saved? 

 

ð What nations would Amos single out today for condemnation and for what specific crimes/sins? 

 

ð What is true worship of God? Is any of the worship in our country "false"? Do we personally worship the way 

God wants? Is there anything we can or should do differently, as a nation? as individuals? 

 

ð How are prophets in our own time and country treated? 

 

ð To whom in our country and world is God speaking a word of hope through Amos? How would Amos say it 

today? What is God saying to us personally in that concluding passage? Are we called to be both agents and 

beneficiaries of those promises? If so, how? 
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Isaiah, The Prophet of Peace 

 
A. Who was Isaiah? 

 
The "first Isaiah" (chapters 1-39) was married and the father of two children. He prophesied between 740 and 700 

B.C.E. and was the political advisor or counselor to the kings whom he also challenged. He was well educated, from 

a family of nobility, and was highly respected by the same leaders who also often ignored him. Israel's infidelity, 

demonstrated through its trust in military alliances and widespread injustice, was his constant concern. Like his 8th 

Century contemporary Amos, he chided his people for their injustice to the poor and empty worship. The "second 

Isaiah" (chapters 40-55 and 56-66) was one or two authors writing at the end of the Babylonian exile (540 B.C.E.) 

and afterwards. It is God's many words of peace that these Isaiahs speak most eloquently. Organized into 4 

categories, here are some of the most important words God wants us to hear in our own time as well: 

 

1. "Trust in me, not in military fortifications or alliances," says Yahweh 

 

ð "But if you do not stand by me, you will not stand at all" (7:9b) 

ð "Woe to those rebellious sons! ð It is Yahweh who speaks. They carry out plans that are not mine and make 

alliances not inspired by me... They have left for Egypt, without consulting me, to take refuge in Pharaoh's 

protection, to shelter in Egypt's shadow. Pharaoh's protection will be your shame, the shelter of Egypt's shadow your 

confounding... For thus says the Lord yahweh, the Holy One of Israel: Your salvation lay in conversion and 

tranquility, your strength, in complete trust; and you would have none of it. 'N0,' you said, 'we will flee on horses.' So 

be it, flee then! And you add. In swift chariots.' So be it, your pursuers will be swift too. A thousand will flee at the 

threat of one and when five threaten you will flee, until what is left of you will be like a flagstaff on a mountain top, 

like a signal on a hill. But Yahweh is waiting to be gracious to you, to rise and take pity on you, for Yahweh is a just 

God; happy are all who hope in Yahweh." (30:1-18). 

 

2. There will be peace, but it will be the fruit of justice 

 

__ "He will wield authority over the nations and adjudicate between many peoples; these will hammer their swords 

into plowshares, their spears into sickles. Nation will not lift sword against nation; there will be no more training for 

war" (2:4-5). 

ð ñFor there is a child born for us, a son given to us and dominion is laid on his shoulders; and this is the name they 

give him: Wonder-Counselor, Mighty-God, Eternal-Father, Prince-of-Peace.  Wide is his dominion in a peace that 

has no end, for the throne of David and for his royal power, which he establishes and makes secure in justice and 

integrity. From this time onwards and forever, the jealous love of Yahweh will do this" (95-7). 

ð "For now I create new heavens and a new earth, and the past will not be remembered, and will come no more to 

peoples' minds. Be glad and rejoice for ever and ever for what I am creating, because I now create Jerusalem 'Joy' 

and her people 'Gladness'. I shall rejoice over Jerusalem and exult in my people. No more will the sound of weeping 

or the sound of cries be heard in her; in her, no more will be found the infant living a few days only, or the old ones 

not living to the end of their days.... They will build houses and inhabit them, plant vineyards and eat their fruit They 

will not build for others to live in, or plant so that others can eat. For my people shall live as long as trees, and my 

chosen ones wear out what their hands have made. They will not toil in vain or beget children to their own ruin, for 

they will be a race blessed by Yahweh, and their children with them. Long before they call I shall answer; before 

they stop speaking I shall have heard. The wolf and the young lamb will feed together, the lion eat straw like the ox, 

and dust will be the serpent's food. They will do no hurt, no harm on all my holy mountain, says Yahweh" (65:17-

25). 

ð "Once more there will be poured on us the spirit from above; then shall the wilderness be fertile land and fertile 

land become forest. In the wilderness justice will come to live and integrity in the fertile land; integrity will bring 

peace, justice give lasting security. My people will live in a peaceful home, in safe houses, in quiet dwellings ð the 

forest shall be beaten down and the city laid low. Happy will you be, sowing by every stream, letting ox and donkey 

roam free" (32:15-20). 
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3. God wants this peace (Shalom) for all peoples, not just Israel, but again it is for the poor and those who submit to 

God, not the mighty and proud 

 

ð "In the days to come the mountain of the Temple of Yahweh shall tower above the mountains and be lifted higher 

than the hills. All the nations will stream to it, peoples without number will come to it..." (2:2) 

 

ð "The citadel of the proud is a city no longer, it will never be rebuilt. Hence a mighty people gives you glory, the 

city of pitiless nations holds you in awe; for you are a refuge for the poor, a refuge for the needy in distress... On this 

mountain, yahweh will prepare for all peoples a banquet of rich food, a banquet of fine wines... On this mountain 

Yahweh will remove the mourning veil covering all peoples, and the shroud enwrapping all nations and will destroy 

Death for ever. The Lord Yahweh will wipe away the tears from every cheek; Yahweh will take away the people's 

shame everywhere on earth, for Yahweh has said so" (25:2-8). 

 

ð "Foreigners who have attached themselves to Yahweh to serve him and to love his name and be his servants ð all 

who observe the sabbath, not profaning it, and cling to my covenant ð these I will bring to my holy mountain" 

(56:6). 

 

4. But this peace must be purchased through suffering love 

 

ð "Here is my servant whom I uphold, my chosen one in whom my soul delights. I have endowed him with my 

spirit that he may bring true justice to the nations. He does not cry out or shout aloud, or make his voice heard in the 

streets. He does not break the crushed reed, nor quench the wavering flame. Faithfully he brings true justice; he will 

neither waver nor be crushed until true justice is established on earth, for the islands are awaiting his law" (42:1-4). 

 

ð "And yet ours were the sufferings he bore, ours the sorrows he carried. But we, we thought of him as someone 

punished, struck by God, and brought low. Yet he was pierced through for our faults, crushed for our sins. On him 

lies a punishment that brings us peace, and through his wounds we are healed.... If he offers his life in atonement, he 

shall see his heirs, he shall have a long life and through him what Yahweh wishes will be done" (53:4-12). See also 

49:1-6; 50:4-9) 

 

B. What is God saying to us through Isaiah? What is his message for our own time? 

 

ð What does it mean to trust in God and not military weapons and alliances? What events in our world make this 

more possible at this time? Is it worth the risk? Why or why not? Is there anything we can do individually and as 

groups (e.g., our Church or faith tradition as a whole) to move more in this direction? 

 

ð How do these descriptions of the "Kingdom of God" or the "Community of God" sound to you?  What is your 

own vision of this "Kingdom" or "Community"? 

 

ð Do you really think these promises will come true some day? How? Are there signs (i.e., events) in our own time 

that point in this direction? Can you be part of making these promises come true? How? 

 

ð Why is it that true peace and security are based on justice and integrity? What does our country need to do to 

move in this direction? How can we help? 

 

ð If God intends this for peoples all over the world, especially the poor, what should our governmentôs policies be 

toward other peoples and nations (e.g., refugees, countries with lots of hunger and debt, countries ruled by repressive 

individuals or groups)? What kind of "patriotism" does this call for? How can you help in all this? 

 

__ True prophets don't win popularity contests. Does this scare you as you think about how you are to be a prophet? 

How can you become better prepared to face the risks and pain of accepting God's call? 
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Jeremiah Illustrates the Mission & Message of All Godôs Prophets  
 

A. Introduction  
 

The world of Jeremiahôs time was full of wars as new empires conquered the old ones.  The tiny kingdom of 

Judah (the southern part of what is now Israel) was caught in the middle, and during Jeremiahôs lifetime, 

Babylonia conquered Judah and ended its freedom as a nation.  God called Jeremiah as a youth in 625 B.C.E. 

and he served as Godôs prophet during the reigns of the last kings of Judah ï Josiah (640-609), Jehoiakim (609-

598), Jehoiachin (598-597), Zedekiah (597-587).  After the fall of Jerusalem in 587 B.C.E., Jeremiah was 

forced to go with those who survived into exile in Egypt, where he continued to speak to them for God.  

Because his repeated warnings to Judah of Godôs impending punishment included advising them to surrender to 

the Babylonians, he was accused by his enemies of being a traitor.  He was imprisoned, left in a dry well, and 

was the target for several assassination plots. 

 

B.  Prophets are called by God to challenge their people/nation and its religious & political leaders 

from Godôs perspective and are promised Godôs protection. 
 

1.  Godôs call and promise: ñGo now to those to whom I send you and say whatever I command you to sayé The 

Lord reached his hand and touched my mouth, saying óI am giving you the words to say, and I am sending you with 

authority to speak to the nations for meò (1:7-10) 

ñGo and tell the people what I command you to say.  Donôt be frightened by them, or I will make you terrified while 

they watch.  My power will make you strong like a fortress or a column of iron or a wall of bronze.  You will 

oppose all of Judah, including its kings and leaders, its priests and people.  They will fight back, but they wonôt win.  

I, the Lord, give my word ï I wonôt let them harm youò (1:17-19; also 15:11, 19-21) 

2.   Jeremiahôs initial response: ñIôm not a good speaker, Lord, and Iôm too youngò (1:6)  

3. His later response: ñI trust you for protection in times of trouble, so donôt frighten me.  Keep me from failure 

and disgraceò (17:17-18). 

Questions: See pp 25-26 for your own call and response. 

 

 

C.  They experience Godôs word as a fire burning within them which they cannot not speak 

¶ ñYour anger against Judah flames up inside me, and I canôt hold it in much longerò (6:11) 

¶ ñMy anger is a fire that cannot be put outéò (15:14). 

¶ ñYour message burns in my heart and bones, and I cannot keep silentò (20:9) 

Question: Is there any message that you think God wants your life to proclaim that is beginning to ñburn in your 

heart and bonesò?   

 
 

 

D.  They warn Godôs people of the consequences of their sinfulness  

  

1.  Jeremiahôs general message, in harsh and exaggerated language, is one of doom & destruction (but with a word 

of hope), of Godôs anger against the whole nation, but especially its political and religious leaders 

¶ ñYou will tell them of doom and destruction, and of rising and rebuilding againò (1:10) 

¶ ñYou have let me announce only destruction and deathò (20:8; also 15:1-9) 

¶ ñEveryone is greedy and dishonest, whether rich or pooréò (6:13 and 8:10) 

¶ ñThey are so evil!  So in my anger I will strike them like a violent storm.  I wonôt calm down until I have 

finished what I have decided to doò (23:19-20; also 4:7, 5:6, 7:18-20, 7:33-34, 9:11, 11:17-18, 15:14, 17:4, 

19:3-13, 21:3-7, 25:6, 30:23-24; 32:30-32, 36:7, 44:3-8)  
Question:  Does Jeremiahôs frequent descriptions of an  ñangry Godò contradict our understanding of God as Love?  

In what sense might we say that God is angry? 
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2.  His specific warnings of the coming disaster to Judah 

¶ ñI am sending a windstorm from the desertéThe enemy army swoops down like an eagleò (4: 12-13). 

¶ ñWe had hoped for peace and a time of healing, but all we got was terrorò (8:15 and 14:19). 

¶ ñEnemies will attack like lions from the forest or wolves from the desertò (5:6) 

¶ ñAn army from a distant country will attack you.  Iôve chosen an ancient nation, and you wonôt understanding their 

languageò (5:15) 

¶ ñWe were in our fortress, but death sneaked in through our windows.  It even struck down children at play and 
our strongest young menò (9:21) 

¶ These disasters also include drought and starvation (14:1-6), destruction of the Jerusalem Temple (26:6-9), and exile (8:3, 

22:20-28) 
Question: How might these descriptive phrases be applied to our nation?  To others? 

 

 

 

ñI will let you be attacked by nations from the north, and especially by my servant, King Nebuchadnezzar of 

Babylonò (25:9, 27:6, 43:10). 

Question: Are there any enemy leaders/nations, like King Nebuchadnezzar, that God has used in the past or may be 

using in the present to send us a message?  If so, who?  And with what messages? 

 

 

 

ñI have heard groaning and cryingé it was Jerusalemò (4:31) 

Question:  From where would the groaning and crying that God hears be coming today? 

 

 

 

ñThey planned to do evil, and now the evil they planned will happen to themò (6:19) 

Question:  How might this apply to us today?  What might this ñevilò be? 

 

 

 

E.  Why will this happen?  What have the leaders and people done to deserve this? 
 

1.  Itôs the logical or natural consequences of what we have done. 

ñYour own behavior and actions have brought this on youò (4:18) 

Question:  Name some times when your own behavior and the behavior of our nation (and others) have brought on 

disastrous consequences? 

 

 

 

2.  Your infidelity and idolatry and Godôs pain over it (see also 1:16, 2:5-7, 2: 9-13, 3:21, 5:7, 5:28-29, 9:8-9, 14:8-9, 

16:11, 17:1-2, 18:15, 19:4,  

¶ ñYou rejected me and worshipped false gods.  You were married to me, but you were unfaithful.  You even 
became a prostitute by worshipping disgusting godséò (13:25-26) 

¶ ñDid I abandon you in the desert or surround you with darkness?  You are my peopleéò (2:31-32) 

¶ You broke the covenant I made with you (11:9-10) 

¶ ñItôs all your own fault!  You stopped following me, the Lord your God, and you trusted the power of Egypt and 
Assyriaò (2:17-18) ï what Abraham Heschel calls ñthe idolatry of mightò 

¶ ñYou and your kings, your priests and prophets worship stone idols and sacred poles as if they created you and 
had given you lifeò (2:27) 

¶ ñDonôt brag about your wisdom or strength or wealthò (9:24) 

Questions:  What false gods might we be worshipping?  Is ñmilitary mightò one of them?  What ñstone idols or 

sacred polesò might be symbols of the idols we worship? 
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3.  Your disregard and exploitation of the poor to make yourselves rich 

¶ ñSome of you trap humans and make them your slaves.  You are evil, and you lie and cheat to make yourself 

rich.  You are powerful and prosperous, but you refuse to help the poor get the justice they deserveò (5:26-28; 

also 21:12) 

¶ ñYou built a palaceé by you were unfair and forced the builders to work without payò (22:13-14) 

¶ ñYou disobeyed me by not giving your [Hebrew] slaves their freedomò (34:8-22) 

¶ ñStop taking advantage of foreigners, orphans, and widowsò (7:6; also 22:1-3) 

Question:  Can this be said of us individually and/or as a nation?  How so? 

 

 

 

4.  Your are killing innocent people 
ñYou killed innocent people for no reason at all.  And even though their blood can be seen on your clothes, you 

claim to be innocentò (2:34-35; also 23:1-2) 

ñPeople of Jerusalem, I must punish you for your injusticeé Sounds of violent crimes echo within your walls; 

victims are everywhere, wounded and dyingò (6:6-7) 

ñDonôt kill innocent peopleò (7:6). 

Questions:  Who are these innocent people today and how are we killing them?  Where can we find the wounded 

and dying victims of our individual and/or national violence? 

 

 

 

5.  And you do this without any shame 

¶ ñBut just like a prostitute, you still have no shame for what you have doneò (3:3). 

¶ ñWorst of all, the people of Judah pretended to come back to meò (3:10). 

Question:  In what ways might this be true of ourselves and our political and religious leaders? 

 

 

 

6.  You and your leaders donôt listen to me and my prophets 

¶ ñWhile you have been sinning, I have been trying to talk to you, but you refuse to listenò (7:13; also 25:3-9, 

26:1-6, 35:15). 

¶ ñEver since you ancestors left Egypt, I have been sending my servants the prophets to speak for me.  But you 
have ignored me and become even more stubborn and sinful than your ancestors ever were!ò (7:25-26). 

¶ ñOur leaders were stupid failures, because they refused to listen to the Lordò (10:21) 

¶ ñInstead of listening to me, they do whatever they wantéò (13:10) 

¶ ñJeremiah, some men from your home town say they will kill you, if you keep on speaking for me.  But I will 
punish themé When I am finished, no one from their families will be left aliveò (11:21-23) 

¶ ñPeople of Judah, donôt be too proud to listen to what the Lord has saidò (13:15) 

Question:  How might this be true of us personally?  Of our leaders? 

 

 

 

7.  Your prophets, religious leaders, and political leaders are dishonest 

¶ ñEven the prophets and priests cannot be trusted.  All they offer to my deeply wounded people are empty hopes 
for peaceò (6:14 and 8:11; also translated ñPeace!  Peace! They say, but there is no peace.ò 

¶ ñLies come from the mouths of my people like arrows from a bow.  With each dishonest deed their power 

increases, and not one of them will admit that I am Godò (9:3) 

¶ ñThey say they want peace, but this lie is deadly like an arrow that strikes when you least expect itò (9:8) 

Questions:  How might our leaders be lying to us about peace?  How might this lie be ñdeadlyò? 
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¶ ñôThe other prophets keep telling everyone that You wonôt send starvation or war, and that Youôre going to give 
us peace.ô  The Lord answered: óThey claim to speak for me, but theyôre lying.  I didnôt even speak to them, 

much less choose them to be my prophetséThose lying prophets say there will be peace and plenty of food. 

But I say that those same prophets will die from war and hungerôò (14:13-15; also 27:16-21, 28:1-17, 29: 21-32) 

¶ ñThe prophets tell them, óThe Lord has promised everything will be fineôéTheir dreams and My truth are as different 
as straw and wheaté You are twisting My words into a lieò (23:11-40, especially 17, 28, 36). 

Question:  Who might be some of these false prophets in our Church, nation, and other nations? 

 

 

 

8.  You and your leaders are arrogant, stubborn and rebellious (also 5:13, 6:28-30) 

¶ ñBut if you are stubborn and keep on sinning, my anger will burn like a fire that cannot be put outò (4:4) 

¶ Jeremiah to God: ñThe people have rebelled and rejected the Lord too many timeséYou punished your people 

for their lies, but in spite of the pain, they become more stubborn and refused to turn back to youò (5:3,6) 

Question:  In what ways have we been stubborn and rebellious personally?  In what ways have our leaders been 

arrogant, stubborn, and rebellious? 

 

 

 

 

9.  Your worship is empty.  I desire justice and mercy. 

¶ ñWhat I like best is showing kindness, justice, and mercy to everyone on earthò (9:24) 

¶ ñYour bodies are circumcised, but your hearts are unchangedò (9:26) 

¶ ñMore cedar in your palace doesnôt make you a better king than your father Josiah.  He always did right ï   he 

gave justice to the poor and was honest.  Thatôs what it means to truly know Meò (22:15-16) 

Questions:  How have put our worship into practice or failed do so?  To what extent have we tried to ñknow Godò 

by serving Godôs poor? 

 

 

 

 

10.  You are thieves and hypocrites 
ñYou are thieves and you have made my temple your hideouté Donôt think the temple will protect youò (7:11, 14) 

Question: Are there any ways which our political or religious leaders used religious language and symbols to hide 

the truth of our misdeeds? 

 

 

 

F.  They call the people to repentance and remind them of Godôs forgiving love 

 
1.  There is still time 

ñBut Jerusalem, there is still time to be saved.  Wash the evil from your hearts and stop making sinful plansò (4:14) 

Question:  What might God be saying to us today?  What ñsinful plansò might we be making? 

 

 

ñJeremiah, test my peopleé Silver can be purified in a fiery furnace, but my people are too wicked to be made 

pureò (6:27-30) 

Questions:  How is God trying to purify us individually and as a nation?  What are some of the ñfiery furnacesò that 

God might use to free us from our blindness, stubbornness and sinfulness? 
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2.  God passionately desires their return to their Covenant with God 
ñIsrael, I am your Lord ï come back to me!  You were unfaithful and made me furious, but I am merciful and so I 

will forgive youéYou are unfaithful children, but you belong to me.  Come home!ò (3:12-14; also 2:1-3, 3:19, 4:1, 

6:22 and 26, 7:12, 12:1 and 16, 23:2, 25:5, 30:3, 31:3-4, 31:9, 33:24, 45:4, 50:6) 

Questions: Have you ever experienced Godôs forgiving love?  If you were to write a letter to religious or political 

leaders that you thought werenôt following Godôs way, how would you remind them of Godôs love? 

 

 

 

ñPeople of Israel, you are my own dear children.  Donôt I love you best of all?ò (31:20) 

Question:  Who do you think that God loves ñbest of allò today?  The United States?  Israel? Oré? And why? 

 

 

 

G.  They offer a message of hope 

 

1.  A positive future for the people of Judah 
ñAfter Babylonia has been the strongest nation for 70 years, I will be kind and bring you back to Jerusalem, just 

as I have promised.  I will bless you with a future filled with hope ï a future of success, not of sufferingò  

(29:10-11; generally itôs ñsomedayò you will return: 16:14-15, or 31:2 ï ñwhen the time is right.ò  See also 

chapters 30-33, especially 31:10-11; 17:7-8; 23:1-8; 24:5-7; and 46:27-28) 

Question:  What words of hope do you think need to be preached to our own nation?  To the world? 

 

 

 

2.  Punishment for all the other nations, especially the Babylonians, because of their idolatry and pride 

and their cruelty to the people of Judah 
ñI, the Lord All-Powerful, the God of Israel, punished the king of Assyria, and I will also punish the king of 

Babyloniaé You Babylonians were cruel to Israel and Judahò (50: 18, 33; also Chapters 46-51, especially 48:26-

27, 49:2 and 6; 50:4-5, 11, 15, 31-33, and 38; 51:24 and 47). 

Question:  Can we point the finger at other nations (and/or people from different religious traditions, racial or 

cultural groups, etc) and not be as diligent about addressing our own sinfulness because God is passing judgment 

on them?  

 
 

 

 

H.   Prophets often use visual parables and symbolic actions to illustrate their message 

¶ Jeremiah wears tattered shorts to demonstrate the tattering of  people because of their sinfulness (13:1-11). 

¶ He is told not to marry and have children and not go to parties or weddings to show that God ñwill put an end to 

all their parties and wedding celebrationsò and everyone will die (16:9). 

¶ He is told to preach at the pottery shop to illustrate that they are like clay in Godôs (the Potter) hands, who can 
reshape them or discard them.  God will discard them unless they repent (18:1-17). 

¶ The clay jar (19:1-11) ï ñJeremiah, smash the jar when the people are watching.  Then tell them that I have also 

said, óI am the Lord All-Powerful, and I warn you that I will shatter Judah and Jerusalem just like this jar that is 

broken beyond repairò (19:10-11). 

¶ Jeremiah tells his dream about two baskets of figs ï one has good figs (those who remain faithful to God, even in 

exile) and the other has rotten figs (those who donôt) (24:1-11). 

¶ He puts a wooden yoke around his neck as a sign of the power of King Nebuchadnezzar who will defeat Judah if 

they donôt obey God (27:1 ï 28:17). 
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¶ He buys a field in Judah and publicly signs the deed as Jerusalem is about to be defeated, as a sign of hope that 

someday they will return to Judah where they will be able to buy and sell land once again (32:1-44). 

¶ He buries some large stones in an Egyptian town (where he was taken against his will and Godôs command 
not to go to Egypt) as a sign that Nebuchadnezzar will come there and set his thrown over the stones and rule 

and punish the people of Judah (43:7-13) 

 

Questions:  Do you express your faith and moral concerns publicly ï e.g., bumper sticks on cars, pins or buttons 

on your clothes, a Cross around your neck?  Have you been part of demonstrations or vigils where you enhanced 

your message in some visual way?  
 

 

 

 

I.  They mourn for their people and plead for them to God 

¶ ñIôm burdened with sorrow and feel like giving upéMy people are crushed and so is my heart.  I am horrified 

and mourné I wish my eyes were fountains of tears, so I could cry day and night for my people who were 

killedò (8:18 ï 9:2). 

¶ ñIf you save us, it will show how great You are.  Donôt let our enemies disgrace your templeéDonôt forget that 
you promised to rescue usò (14:19-22; also 10:23-25 and 42:3-18) 

 

Questions:  Have you ever mourned, privately or publicly, for your community or nation or for people who have 

suffered greatly, perhaps even done some form of penance for them?  Do you pray for people and/or for your 

political and religious leaders when you think they arenôt living up to what God wants? 

 

 

 

 

J.  They experience suffering & rejection and feel cheated and abandoned by God 

¶ People from his hometown plot to kill him (11:18-23; also 20:1-2) 

¶ òWhy is life so easy for sinners?  Why are they so successful?é You plant them like trees.  You let them 
prosper and produce fruitò (12:1-2) 

¶ ñI wish I had never been born!  Iôm always in trouble with everyone in Judahé You can see how I suffer insult 
after insult, all because of you, Lordé I donôt go to parties and have a good time.  Instead, I keep to myself, 

because you have filled me with your anger.  I am badly injured and in constant pain.  Are you going to 

disappoint me, like a stream that goes dry in the heat of the summer?ò (15:10, 15-18) 

¶ ñYou tricked me, Lord, and I was really fooledéPeople never stop sneering and insulting me.  Your message 
has brought me nothing by insults and troublesé All of my so-called friends are just waiting for me to make a 

mistakeé Put a curse on the day I was born! (20:7-18) 

¶ ñSome of the people said, óLetôs get rid of Jeremiah!  We will always have priests to teach us Godôs laws, as 
well as wise people to give us advice, and prophets to speak the Lordôs messages.  So, instead of listening to 

Jeremiah any longer, letôs accuse him of a crimeò (18:18; also 26:7-24  where he is brought to trial). 

¶ He was beaten and imprisoned as a traitor for ñtrying to join the Babyloniansò (37:11-21) and other officials 

wanted to kill him because he was demoralizing the soldiers by calling for a surrender (38:4-13.  He was put in 

a dry well until others pleaded his case.  King Zedekiah put him under house arrest where he stayed until 

Nebuchadnezzar captured Jerusalem, freed him, and allowed him to stay in Judah while most were led into exile 

(chapters 39-40). 

 

Questions:  Have you ever felt abandoned or attacked by others because you tried to do what was right?  

Abandoned by God?  What sustained you through those rough times? 
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"Maybe For Us, Today, in This Country"  

 
Now that you have reflected on the words of two Hebrew prophets and begun to apply their words to our own 

time and situation, I would like you to consider one of my own attempts to apply the words and images of the 

Hebrew prophets to our time and situation. These were written after weeks of careful reading of the prophets 

Amos, Isaiah, Jeremiah, and Hosea. They were written at a lake and the images refer to the spacious tree and 

summer storm I was experiencing at the time. 

 

I planted you as a multi-limbed tree to provide shade for all who come, but many of your branches never 

spread their leaves and lie half-formed and idle, deadwood, providing no relief to those who walk and work 

beneath. 

 

I planted you as a multi-limbed tree to spread leaves in all directions, to reflect My light to all near and 

far. But many of your branches yielded not their leaves nor My light, and thus many, both near and far, 

know not the light of freedom that I want for all. 

 

I planted you as a multi-colored tree to reflect the diversity and richness of My Being, to show forth the unity 

I desire and promise; yet your green leaves dominate; they cover over or destroy those that are darker. 

 

*  *  *  

 

I gave you grain in abundance, fertile land, ample water and plenty of sun; but because you hoard your grain 

for profit, make it a political weapon, I will cover your grain with ash. 

 

I have given you energy in abundance but because your oil and utility companies and your investment- 

minded people see energy as a source of huge profits, because you refuse to conserve your energy as a nation, 

therefore I will send you bitter winters and scorching summers. You will not have enough and you will pay a 

dear price until you learn to live on less, to chase not after wealth and consumption and convenience, but to 

chase after My ways. 

 

I have given you technology and knowledge in abundance, but because you have converted these resources to 

producing weapons of death, others will make them too, and thus your resources will be further wasted and 

these weapons be turned against you. 

 

I have given you land in abundance, but because you convert your food-producing resources into parking lots, 

shopping centers, and suburban tracts, you as well as the rest of the world will experience hunger. 

 

I have blessed you with idealistic young people in abundance, but because you have sent them off to immoral 

wars or to protect your wealth, I will turn these same young people against you. 

 

* * * * * * * * * * * *  
 

I have given you ingenuity in abundance, but because you have converted My gift into gadgets and profits, you 

will be envied and hated by the poor, mourned by your possessions, and buried with your stock certificates. 

 

I have given you rights and laws in abundance, but because you have twisted those laws and have deprived your 

minorities of their rights and equal justice, these people will seek reprisal in the streets of your cities. 
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I have given you influence in abundance, but because you have used this influence too often to put into power 

or prop us dictators, in the name of political expediency and narrow national self-interest, their people will 

overthrow these dictators, turn on you, and take your people hostage. 

 

I have given you wealth and land in abundance, but because you plan to tear up your land to plant shell-game 

missiles and waste precious dozens of billions of your wealth, you will be forced to tear up more land and 

spend more billions to keep ahead of your enemies whom you force to keep up with you. 

 

I have given you leisure in abundance, but because you turn that leisure into license and idleness and 

luxuriousness, you will become a bored, soft and fat, directionless people, glued to your television sets and its 

unreality. 

 

I have given you freedom in abundance, but because you have so often converted that freedom into free 

enterprise and refuse to change your economic principles and structures and thereby consign the poor to their 

poverty and a mere trickle from your wealth, I will turn the poor of the world against you, they will outvote 

you in world assemblies and you will find yourselves isolated more and more. 

 

"Why have you plowed iniquity, reaped injustice, and eaten the produce, lies? Because you have trusted in 

your chariots and in you host of warriors, turmoil is going to break out in your towns, and all your fortresses 

will be laid waste.... Turn again, then, to your God,, hold fast to love and justice, and always put your trust in 

your God." (Hosea 10:13-14; 12: 7). 

 
***************************** 
 

Therefore, I will send My storm to warn you and chastise you. 

My thunder will destroy your peace (or what you think of as peace); 

My winds will buffet your shores and shake your houses and tents and challenge your security; 

My rains will chase inside all your revelers on the beaches and scatter your skiers onto dry land; 

 

I will shake your trees violently, to dislodge the deadwood. 

I will prune your deadwood, though it be painful, though half your limbs be lost; 

but I mean to work My will. I mean to provide shade and light to all and want you to sprout new limbs 

that will hold not back their leaves but instead will yield them in plenty and yield them in the multitude of 

color that I desire. 

 

Some questions: 

 

1. Do you think this is an accurate reflection of the prophets' message? In what ways yes and in what 

ways no? 

 

 

 

2. Do you think this is an accurate application of the prophets' message to. U.S. society? In what ways yes and 

in what ways no? 

 

 

 

 

3.  What other applications/examples would you use? 
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True and False Prophets 

 
God speaks to us not only through the Biblical prophets but contemporary ones as well, some of whom may be 

famous and others just "little people" like ourselves. But we have to know how to recognize them, how to 

distinguish "true prophets" from "false prophets". Here are some of the differences: 

 
 

 

 
 

 

 

 

With these criteria in mind, I would like you to consider the following questions about people who have been 

"true prophets" for you: 

 

ð Which person or group in your life do you feel has been or now is acting as a prophetic influence on you, 

that is, helping you to see the direction your own life and the movement of the Spirit of God in the world? 

 

 

How does that person communicate his/her message to you? 

 

 
What is his/her message to you? 

 

 

What characteristics of a true prophet does he/she possess? 

 

 

How well are you responding to his/her message? 
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Five Ways of Being a Prophet 

 
Prophets are more than protesters. There are lots of ways of being prophetic. Each of us is called to be 

prophetic in different ways. We may not individually do all five of the following but it would be good to have 

all five being practiced in every local community of faith. After reflecting on each of these five and how they 

have been lived out by the Hebrew prophets, contemporary prophets and our churches as a whole, identify 

ways you individually and your school or youth group or church/synagogue could also live them out. 

 

A. Prophets remind people 

 

Prophets remind people about God's special love for the poor ð the orphans, widows, and aliens. They 

remind people of God's covenant (promise) and call to trust only in God, not in military alliances and 

fortifications or any other idols. God alone is to be worshipped. Jesus the prophet associated with the outcasts 

of his time and wants us to do the same. This is difficult in our affluent country, where the beautiful people, 

the rich and successful, are #1, where our suburban neighborhoods can keep us separated from God's special 

people. Some parents do not even allow their teens to go to the dty as part of a school or church service 

project. The poor become invisible. Out of sight ð out of mind. Prophets make the invisible visible; the 

inaudible audible. But siding with the poor and other victims/outcasts requires "up-side-down thinking" and 

probably won't make us popular, but prophets are never popular. The Hebrew prophets constantly reminded 

their people of God's special love for the poor, of God's personal love for Israel, of the fact that it was 

Yahweh who led them out of Egypt. 

 

1. Our contemporary prophets are reminders. Elie Wiesel, for instance, keeps telling the story of the 

Holocaust "lest we forget." Survivors of the atomic bomb tell the story of Hiroshima over and over, for the 

same reason. What are some other ways contemporary prophets are reminding people? 

 

2. What are some ways your Church or faith tradition as a whole is prophetically reminding its members and 

others? Read some of its prophetic statements in official documents. 

 

3. List some ways you individually and your school, youth group, synagogue, or church could be prophets by 

reminding others. Even such simple things as bumper stickers on cars, banners or pictures in places of 

worship, or signs or buttons on our houses or clothes can be prophetic reminders. 

 

B. Prophets interpret for people 

 

Prophets discern or read "the signs of the times". That is, they help people understand what is happening 

around them, the deeper meaning of events. They help people see God's providential love or hand in the 

world. They help people see some of our problems as the natural consequences of our sinful actions as 

individuals and as nations. They unmask lies and idols, helping us see how we often make idols out of wealth 

and power ð shopping malls into temples and nuclear weapons into "gods of metal". Jesus the prophet told 

parables or stories so that eyes were opened, hearts were touched, and people were moved to act 

courageously. The Hebrew prophets were interpreters ð of God's presence in all events, of Israel's own deeds 

as the source of their disasters, of false prophets in their midst. 

 

1. List some ways contemporary prophets and our Churches and faith traditions are acting prophetically by 

interpreting for others. 

 

2. List some ways you can do this too; also your school, youth group, synagogue, or church. 
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C. Prophets protest 

 

We are all called, on occasion, to stand up for justice, peace, truth and life and say "no" to injustice, violence, lies 

and death. The three most powerful social movements in the United States in the past fifty years began as protests. 

People began to say "no" ð "no" to racial injustice, to the war in Vietnam, to male domination; "no" to policies, 

institutions, ways of seeing things and ways of doing things mat dehumanize people. Too often people bless 

injustice by remaining silent, even in such common things as racial slurs. We must learn to say "no". The Hebrew 

prophets protested repeatedly Israel's injustice to the poor, its trust in military fortifications and alliances rather 

than in Yahweh, its luxuriousness in the face of poverty. There were times when Jesus the prophet protested, as 

with the money-changers in the temple. 

 

1. List some ways contemporary prophets and your Church or faith tradition have been prophetic protesters. 

Boycotts, demonstrations, tax resistance and other forms of civil disobedience all fit in here. 

 

 

 

2. List some you can do so too; also your school, youth group, synagogue or church. 

 

 

 

D. Prophets are advocates 

 
Prophetic protest must be matched by strong advocacy. That is, prophets work to change policies and 

institutions that do violence or injustice. They challenge policy-makers. Sometimes they organize people to 

work more effectively on their own behalf. The Hebrew prophets took God's word directly to Israel's political 

leaders, and Isaiah and Jeremiah, to some extent, served as political advisors to the kings. Jesus the prophet 

called on the religious leaders of his time to change their practices and policies. 

 

1. List some ways contemporary prophets and your Church or faith tradition have involved themselves in 

political advocacy. Political letter-writing and other forms of lobbying are obvious examples here. 

 

 

2. List some ways you can too; also your school, youth group, synagogue or church. 

 

 

 

E. Prophets offer vision and hope 
 

Prophets do more than denounce injustice and announce the "bad news" of the consequences for human 

sinfulness. They also announce the "Good News" of God's promise of Shalom and fidelity to that promise. They 

energize people by rekindling their vision, by reminding them of God's presence and plan for the world. They 

help people see the significance of their struggles, of the little things they do. Prophets are people of hope, even in 

the midst of disaster. Isaiah reminded Israel that through suffering the kingdom will come. Isaiah and Jeremiah 

promised salvation for at least a remnant. Amos, Isaiah, and others envisioned a new earth, a new creation. Jesus' 

entire life and message provided vision and hope. 

 

1. List some ways contemporary prophets and your Church or faith tradition are providing vision and hope. 

 

 

 

2. List some ways you can too; also your school, youth group, synagogue or church. 
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"Me, A Prophet? No Way!"  

 
God calls each of us to be a "prophet", just as God called Jeremiah. In the first chapter of Jeremiah, we read 

how Jeremiah protested against this calling, claiming that he was too young to be a prophet and did not know 

how to speak. He was only a teenager. Well, God did not let Jeremiah get away with that excuse. And God 

doesn't let us get away with it either. Read these words carefully: 

 

"The word of Yahweh was addressed to me, saying: 'Before I formed you in the womb I knew you; before 

you came to birth I consecrated you; I have appointed you as prophet to the nations.' I said, 'Ah, Lord 

Yahweh; look, I do not know how to speak: I am a child!' But Yahweh replied, 'Do not say, "I am a child". Go 

now to those to whom I send you and say whatever I command you. Do not be afraid of them, for I am with 

you to protect you ð it is Yahweh who-speaks!' Then Yahweh put out his hand and touched my mouth and 

said to me: There! I am putting my words into your mouth..." (Jeremiah 1:4-9) 

 

 

The prophet Ezekiel described the prophet as a "sentry" whose responsibility it was to "sound the horn and 

warn the people". Read his words and consider how you might be a "sentry": 

 

"The word of Yahweh was addressed to me as follows, 'Son of man, speak to the members of your nation. Say 

to them, 'When I send the sword against a country, the people of that country select one of themselves and 

post him as a sentry. If he sees the sword coming against the country, he sounds his horn to warn the people. 

If someone hears the sound of the hrrn, but pays no attention, the sword will overtake him and destroy him; he 

will have been responsible for his own death. He has heard the sound of the horn and paid no attention... If, 

however, the sentry has seen the sword coming but has not blown his horn, and so the people are not warned 

and the sword overtakes them and destroys one of them,... I will hold the sentry responsible for his death. Son 

of man, I have appointed you as sentry to my people.'"   (Ezekiel 33:1-7). 

 

Some questions: 

 

1. Do you see the "sword coming" and have opportunities to "sound the hom"? For instance, do you see any 

injustices, lies, or violence at your school, home, neighborhood, church, community that should be reported or 

challenged? 

 

 

 

 

2. Do you see any harmful behavior in your friends or others you know that you should warn them or others 

about? 

 

 

 

 

3. Are there social issues you could recommend that you school, youth group, or other groups (e.g., Scouts or 

maybe even a sports team) get involved in in some way ð service projects, boycotts, material aid collections, 

letters to corporate or political or church leaders? 
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"And the Lord Said, Go!"  

 
If you are like me, you are a little scared about all this. Read the following adaptation of the call to Jeremiah 

and Isaiah (6:1-8) to be prophets and their responses: 

 

And the Lord said, "Go!" 

and I said, "Who, me?" 

and God said, "Yes, you!" 

and I said, "But I'm not ready yet 

and there is company coming, 

and I can't leave my kids; 

you know there's no one to take my place." 

And God said, "You're stalling." 

 

Again the Lord said, "Go!" 

and I said, "But I don't want to," 

and God said, "\ didn't ask if you wanted to." 

and I said, "Listen, I'm not the kind of person 

to get involved in controversy. 

Besides, my family won't like it, 

and what will the neighbors think!" 

And God said, "Baloney!" 

 

And yet a third time the Lord said, "Go!" 
and I said, "Do I have to?" 

and God said, "Do you love me?" 

and I said, "Look, I'm scared. 

People are going to hate me 

and cut me into little pieces. 

I can't take it all by myself." 

And God said, "Where do you think I'll be?" 

 

And the Lord said, "Go!" 

and I sighed, "Here I am, send me!" 

 

Rewrite the dialogue as you would imagine it going between God and yourself. What would be your excuses? 

 

ð Go back to God's dialogue with Jeremiah. When you think about God calling you to be a prophet, perhaps 

not to a whole nation as Jeremiah was, but at least to a few people, how do you feel? How do you think God 

responds to these feelings or excuses (perhaps your youth, which was Jeremiah's excuse for resisting his call)? 

 
 

ð Go back to the possibilities you listed for the questions about sounding your horn and warning the people 

and try to figure out how God is directing you as God directed Jeremiah: 

 

ð To whom do you think God wants you to go at this point in your life? 

 

ð What do you think God wants you to say to that person or group? 

 

ð  And what kinds of protection do you think God is offering you? 
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Sermon for Sunday, October 7, 2001 by James McGinnis 

ñIn the Face of Escalating Violence, Escalate Loveò 
 

As we sing ñGod Bless Americaò these days, there are five words that I pray we hear and pray with conviction ï ñé stand 

beside her and guide her through the night WITH THE LIGHT FROM ABOVEéò  During this long ñnightò of suffering 

and searching, it is Godôs light from above that we desperately need as individuals and as a nation.  And how does God 

give us this light?  Historically for Christians, Godôs light has come primarily through the Hebrew prophets culminating in 

the person of Jesus, and then through those who are empowered to help us interpret the message of Jesus.  It behooves us, 

then, to read these prophetic books and the Gospels carefully and prayerfully.  It is no ñcoincidenceò that todayôs Scriptures 

should speak to our situation as a nation in such a ñpropheticò way.  

  

Recalling Godôs chilling words through the prophet Ezekiel, I have to speak these Scriptures to you today.  For in Ezekiel 

33: 1-6, we read that God appoints sentries or sentinels to keep watch in case the enemy comes.  ñIf the sentry sees the 

sword coming and sounds the trumpet and warns the people, but the people pay no attention and the sword overtakes and 

kills them, I will hold them responsible for their own death.  But if the sentry sees the sword coming and does not sound 

the trumpet and thus the people are not warned and the sword overtakes and kills them, I will hold the sentry responsible 

for their death.  Behold, I appoint you sentry for my people.ò 

 

ñBehold, I appoint you sentry for my peopleéò 

 

Since I do sense that a ñswordò is coming, I am compelled to read and reflect with you on todayôs Word of God.  

For as we heard in Paulôs Letter to Timothy, ñGod did not send us a Spirit of timidity but a Spirit of power and 

love and self-control, so donôt be afraid to speak for our Lordò (2 Timothy 1: 7-8).  In the Psalm for this morning, 

we also heard: ñBow down and worship the Lord our Creator!  The Lord is our Godé And if today you should 

hear Godôs voice, harden not your heartò (Psalm 95: 1-2, 6-9). 

 

The voice or word of God that we are asked to meditate on this morning is especially from the prophet Habakkuk.  

When I opened this three-chapter book earlier this week in preparation for these reflections, I was touched deeply 

by its entirety, much of which I would like to read to you now: 

 

ñI am Habakkuk the prophet.  And this is the message that the Lord gave me.  Our Lord, how long must I beg for your 

help before you listen?  How long before you save us from all this violence?  Why do you make me watch such terrible 

injustice?  Why do you allow violence, lawlessness, crime, and cruelty to spread everywhere? (1: 1-3) 

ñHoly Lord God, mighty rock, you are eternal, and we are safe from death.  You are using those Babylonians to judge 

and punish others.  But you canôt stand sin or wrong.  So donôt sit by in silence while they gobble down people who are 

better than they areéò  (1: 12-13) 

ñWhile standing guard on the watchtower, I waited for the Lordôs answeré Then the Lord told me: óI will give you 

my message in the form of a vision.  Write it clearly enough to be read at a glanceé I, the Lord, refuse to accept anyone 

who is proud.  Only those who live by faith are acceptable to meéôò (2: 1, 2, 4). 

ñôYouôre doomed!  You stored up stolen goods and cheated others of what belonged to themé You robbed cities and 

nations everywhere on earth and murdered their people.  Now those who survived will be as cruel to you.  Youôre doomed!  

You made your family rich at the expense of others.  You even said to yourself, ñIôm above the lawò é Youôre doomed!  

You built a city on crime and violence.  But the Lord All-Powerful sends up in flames what nations and people work so 

hard to gainé   You destroyed trees and animals on Mount Lebanon; you were ruthless to towns and people everywhere.  

Now you will be terrorized.  What is an idol worth?  Itôs merely a false godé What can you learn from idols covered with 

silver or gold?  They canôt even breathe.  Pity anyone who says to an idol of wood or stone, óGet up and do something!ô (2: 

6, 8-9, 12-13, 17-19). 

[Habakkukôs prayer] ñThis is my prayer: I know your reputation, Lord, and I am amazed at what you have done.  

Please turn from your anger and be merciful; do for us what you did for our ancestorséWhen I heard this message, I felt 

weak from fear, and my lips quivered.  My bones seemed to melt, and I stumbled around.  But I will patiently wait.  

Someday those vicious enemies will be struck by disaster.  Fig trees may no longer bloom or vineyards produce grapes; 

olive trees may be fruitless and harvest time a failure; sheep pens may be empty and cattle stalls vacant ï but I will still 

celebrate because the Lord God saves me.  The Lord gives me strength.  God makes my feet as sure as those of a deer and 

helps me stand on the mountainséò (3:1-2, 16-19) 
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What could God be inviting us to learn? 

 

These prophetic words raise many questions and challenges.  In terms of the questions ï Do we as a nation bear any 

responsibility for the roots of the violence that assaulted us on September 11?  Is there any way we can deal 

effectively with terrorism if we donôt consider its roots, the sense of oppression from which it arises?  Have we 

strayed as a nation into idolatry? Have we placed our hopes and given our allegiance to global capitalism and military 

might?  What could God be inviting us to learn from the events of September 11 and beyond?   

 

In terms of challenges, first, this is, as our President put it, ña war between good and evil.ò  But I think that the war is 

being waged within this nation and even within our very souls.  The spirit of good ï as illustrated in the incredible 

love of those rescue workers who gave their lives on September 11 ï is at war with the spirit of evil.  The spirit of hate 

hit the World Trade Towers on September 11, but the spirit of love responded.  Now this spirit of evil and hate wants 

us to sink to the level of the terrorists and retaliate in kind and worse.  The challenge before each of us is not to sink to 

this level but stay at the level of love shown by those rescuers and to challenge our nationôs decision-makers to bring 

the terrorists to justice without sinking to their level. 

 

The second challenge that these prophets raise for us this morning is our own prophetic role in sharing the Word of 

God with those to whom we are sent.  Each of us individually and our Church community as a whole has a prophetic 

responsibility.  If we donôt share this Word of God, who will?  If we donôt ask these hard questions, who will?  If we 

donôt offer a different perspective, who will? 

 

The third challenge God raises through the prophet Habakkuk is to write our vision clearly so that those who see it 

can run with it.  When the Gulf War broke out in January 1991, peace activists in St. Louis gathered at Christ Church 

Cathedral to search together for how to respond.  After a while, I felt the need to be alone with God and begin to walk 

the streets of downtown St. Louis, pleading with God to help me know how to respond.  Within minutes these words 

were on my heart ï ñIn the face of escalating violence, escalate love!ò  They were so clear to me.  And soon the image 

of a scale with two trays came to me.  One tray held the boulders of violence ï war, terrorism, domestic violence, 

racism and other forms of hate violence, media violence, etc.  The other tray was full of tiny pebbles of love ï smiles, 

kind words, all kinds of random acts of kindness, acts of forgiveness, etc.  

 

And so this morning, I offer you the Pledge of Nonviolence as a way of escalating love in our own time and place.  

And on the back of this Pledge card, our Institute for Peace and Justice in St. Louis offers you this suggestion for 

action:  ñAs we urge our government to address terrorism with restraint and its roots with integrity, we can address it 

personally as well.  The spirit of violence can only be overcome by a spirit of love.  The Pledge of Nonviolence gives 

us a concrete way of overcoming the evil spirit behind the deeds of September 11 and any acts of revenge being 

considered in response.  Jesus weeps over our world today just as he did over his city of peace ïñJerusalem, 

Jerusalem, if only today you know the things that make for peaceò ï pleading with each of us to do the tings that make 

for peace.  We can start with these- 

 

Respect.  In the face of escalating words of hate, we can escalate our words of kindness toward others 

Listening.  In the face of escalating anger, we can escalate our willingness to listen non-defensively and not respond in 

kind. 

Forgiveness.  In the face of escalating cries for revenge, we can escalate our willingness to forgive others who have hurt 

us. 

Courage.  In the face of escalating acts of hate directed at Muslim and Arab people, we can escalate our courage and 

stand by them.  We can pray with them daily and especially on Fridays.  And in the fact of escalating cries for war, we 

can courageously and lovingly offer a different perspective.ò 

 

Question: 
How would you have applied these prophetic Scriptures to our nation and world? 

 

 

 

 

 
SP 28 



 

 

"Choice Grapes or Wild Grapes?" -Sermon for October 6, 2002 
By James McGinnis at Emmanual Episcopal Church, Baltimore. MD 

 

Readings 

 

"Let me now sing of my friend, my friend's song concerning his vineyard. My friend had a vineyard on a fertile 

hillside; he spaded it, cleared it of stones, and planted the choicest vines. Within it he built a watchtower, and hewed 

out a winepress. Then he looked for the crop of grapes, but what it yielded was wild grapes. 

 

Now, inhabitants of Jerusalem and people of Judah, judge between me and my vineyard: what more was there to do 

for my vineyard that I had not done? Why, when I looked for the crop of grapes, did it bring forth wild grapes? Now I 

will let you know what I mean to do with my vineyard: take away its hedge, give it to grazing, break through its wall, 

let it be trampled! Yes, I will make it a ruin; it shall not be pruned or howed but overgrown with thorns and briers.  I 

will command the clouds not to send rain upon it. The vineyard of the Lord of hosts is the house of Israel, and the 

people of Judah are his cherished plant; he looked for judgment, but see, bloodshed! For justice, but hark the outcry!" 

(Isaiah 5:1-7) 

 

"A vine from Egypt you transplanted; you drove away the nations and planted it. It put forth its foliage to the Sea, 

its shoots as far as the River. Why have you broken down its walls, so that every passerby plucks its fruit... Once again, 

O Lord of hosts, look down from heaven, and see; take care of this vine, and protect what your right had has planted.... 

Then we will no more withdraw from you.  Give us new life and we will call upon your name. O Lord, God of hosts, 

restore us. If your face shine upon us. then we shall be saved." (Psalm 80: 9,12-16. 

 

"Brothers and sisters: Have no anxiety at all, but in everything, by prayer and petition, with thanksgiving, make 

your requests known to God. Then the peace of God that surpasses all understanding will guard your hearts and minds 

in Christ Jesus. Finally, brothers and sisters, whatever is true, whatever is honorable, whatever is just, whatever is pure. 

Whatever is lovely, whatever is gracious, if there is any excellence and if there is anything worthy of praise, think 

about these things. Keep on doing what you have learned and received and heard and seen in me. 

Then the God of peace will be with you.." (Philippians 4: 6-9) 

 

"Jesus said to the chief priests and the elders of the people: 'Hear another parable. There was a landowner who 

planted a vineyard, put a hedge around it. dug a wine press in it. and built a tower.  Then he leased it to tenants and 

went on a journey. When vintage time drew near, he sent his servants to the tenants to obtain his produce. But the 

tenants seized the servants and one they beat, another they killed, and a third they stoned. Again he sent other servants, 

more numerous than the first ones, but they treated them in the same way. Finally, he sent his son to them, thinking, 

"They will respect my son.' But when the tenants saw the son. they said to one another, "This is the heir. Come. let us 

kill him and acquire his inheritance." They seized him, threw him out of the vineyard, and killed him. What will the 

owner of the vineyard do to those tenants when he comes?' They answered him, 'He will put those wretched men to a 

wretched death and lease his vineyard to other tenants who will give him the produce at the proper times."... (Matthew 

21: 33-43) 

 

Sermon 

 

Thank you for inviting me back to preach and present my dramatization of the life of Francis, but why do I get 

such challenging texts to preach on?  I've prayed over these texts and reflected with friends and have concluded that we 

need to reflect on them on three levels: what is God saying to us as individuals and families, as a faith community, and 

as a nation. 

 

God has truly blessed us, planting for us the choicest of vines. What kind of tenants have we been?  And what does 

God have in store for us when we don't use these blessings in the service of others, as God intended us to do? What 

happens when God looks for choice grapes to match the choice vines and finds wild grapes instead? We who have 

been so richly blessed by God, have we been a choice blessing, a mixed blessing, or a curse for others? 
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As an individual and parent, I hear this as an example of "tough love." Just as God built a hedge or fence around our 

blessings, as parents we often build hedges for our children. Some of you may be providing a college education to 

prepare them to be a real blessing for others. But what if they blow it - skip classes and turn into "party animals" ("wild 

grapes")? We cut off the payments (i.e.. take down the hedge). It's the logical consequence of their actions. 

 

But what about looking at ourselves - How have we tended the choicest vines that God has gifted us to be? What kind 

of fruit have we yielded for God and for God's people? Are we choice grapes or wild grapes? How widely and 

generously have we developed and shared our talents and other blessings? How fully do we give ourselves to those 

around us every day? Francis, whose feast we also celebrate today, was a blessing for everyone around him and urges 

us to start by loving people with our eyes, with our smile. 

 

As a faith community, how widely and generously have we shared the faith, fellowship and financial blessings we have 

received? Are we paired with another local faith community who is struggling?  Do we have an overseas mission? Do 

we open our doors to the needy around us? To those shunned by other faith communities - gays, people of color, etc? If 

we don't, our "HEDGE" may be torn down. 

 

As a nation, what kind of fruit have we produced from the choicest vines God gave us? Isaiah says that "the vineyard 

of the Lord of hosts is the house of Israel." And we, too, think of our country as specially blessed by God, chosen to be 

a beacon of light, liberty, love and peace for the rest of the world. Have we produced CHOICE GRAPES or WILD 

GRAPES? I'd say some of both. Among our "choice grapes" we might include the United Nations, the Marshall Plan, 

our Social Security system, the Peace Corps, and millions of generous individuals and groups. Among our "wild 

grapes" we might include slavery. Native American reservations and racism, increasing poverty within the richest 

nation in history, the largest military budget in the world, leading the world in arms sales, invading countries or finding 

others to do it for us whenever we don't like their leaders ï Guatemala, Iran, the Dominican Republic, Cuba, 

Nicaragua, Grenada, Panama, and now Iraq. 

 

What does God promise us in the face of such environmentally, politically, economically and militarily "wild grapes"? 

Hear the Word of God, O people of God, take it to heart and act on it. before it's too late, before our hedge is 

completely torn down. Let us commit ourselves to being the best that we can be - as individuals and families, as a faith 

community, and as a nation.  Jesus wept over Jerusalem and he weeps now over America ï  

"If only today you knew the things that make for peace!" 

 

In conclusion, let us pray as the Psalmist prayed, as Jeremiah prayed, taking no joy in issuing God's judgment, but 

pleading for God to turn us, the people of God, around. 'Why have You broken down our walls...? Take care of this 

vine and protect what Your right hand has planted.... Restore us..."It's not too late; it's not inevitable; but it will happen 

if we don't mend our ways. Let us pray the Peace Prayer of St. Francis of Assisi - "Lord, make me an instrument of 

your peace" - the peace of Christ - Pax Christi. not "Pax Americana." 

 

Questions: 

Have you made ñchoice grapesò or ñwild grapesò with the gifts that God has given you?  What is one thing you could 

do to make more ñchoice grapesò? 

 

 

 

In what ways do you agree with the preacherôs application of the prophetôs words to our nation and in what ways do 

you disagree with him and why? 

 

 

How would you apply this prophetic word to our nation? 

 

 

 

 

 
SP 30   



 

 

Holy Week and the Call to Peacemaking ï 

On Being Jesusô ñDonkeys for Peaceò 
 

On Jesusô final journey into Jerusalem as an emissary of peace 

As Jesus was coming down the Mount of Olives toward Jerusalem after his stay the night before with Mary, Martha and 

Lazarus in Bethany, he stopped at a vantage point where the whole of Jerusalem spread out before him.  He gazed out at 

his ñCity of Peace,ò and wept.  ñJerusalem, Jerusalem, if only today you knew the things that make for peace!  But now 

they are hidden from your eyes.   The time will come when your enemies will build walls around you and attack you 

from every side.  They will smash you to the ground and your children within you, and they will not leave one stone 

upon another within you because you failed to recognize that God had come to save youò (Luke 19: 41-44). 

 

But this was not a ñdone deal.ò  This was a contingent prophesy because there was still time for Jerusalem to repent and 

embrace the things that make for peace.  Jesus was determined to make his appeal one more time for Godôs inclusive 

community of love, love even for oneôs enemies.  As a sign of his way of peace, he mounted a donkey and headed for 

Jerusalem.  Because this was the week of Passover and large crowds of Jews would be gathering in Jerusalem, the 

Romans were sending in armed reinforcements to ñkeep the peace.ò  As the Roman military officers approached 

Jerusalem from one direction on their stallions of war, Jesus approached on his donkey of peace.  Jesus knew the 

Hebrew scriptures and chose this symbol of nonviolent peacemaking to reinforce his message. 

 

ñRejoice heartily, O daughter Zion; shout for joy, O daughter Jerusalem!  See, your king shall come to you; a just savior 

is he, meek, and riding on an ass, on a colt, the foal of an ass.  He shall banish the chariot from Ephraim, and the horse 

from Jerusalem; the warriorôs bow shall be banished, and he shall proclaim peace to the nationsò (Zechariah 9: 9-10). 

 

On the donkey as a symbol and instrument of peace 

- Jesus rides a donkey into places of violence where peace is especially needed. 

- The donkey goes all the way in to the situation. 

- Jesus isnôt a warrior on a fast horse to ride in, inflict damage and escape; but on a donkey he goes in to stay. 

- The donkey runs the same risk of being killed as its rider. 

 

On being Jesusô donkeys for peace 

- Jesus wonôt get to as many places or as fast if we and other donkeys arenôt willing to be ridden into those situations.  

These situations could include 

     *  interpersonal situations ï family, school, neighborhood or workplace conflicts. 

     *  wider and deadlier conflicts ï fights, riots, war zones 

     *  institutional or social-political situations ï in our Church, educational systems, government policies, corporate 

practices, the criminal justice system. 

- What God said to Jeremiah, Jesus says to us: ñGo now to those to whom I send you and say whatever I command you 

to say.  And donôt be afraid of them, for I am with you to protect youò (Jeremiah 1: 7-8).  

 

Questions: 

What questions or insights does this interpretation of the Scriptures raise for you? 

 

 

 

 

What are some of the situations in your life that need the peace of Christ?  And how could you be Jesusô ñdonkey for 

peaceò in any of them?   
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ñWhen Silence Is Betrayalò 
by Martin Luther King, Jr., at Riverside Church, New York, April 4, 1967 

 
    "A time comes when silence is betrayal. Even when pressed by the demands of inner truth, men [sic] do not easily 

assume the task of opposing their government's policy, especially in time of war.  Nor does the human spirit move 

without great difficulty against all the apathy of conformist thought within one's own bosom and in the surrounding 

world.  Moreover, when the issues at hand seem as perplexing as they often do in the case of dreadful conflict, we 

are always on the verge of being mesmerized by uncertainty.  But we must move on. 

 

    "Some of us who have already begun to break the silence of the night have found that the calling to speak is often 

a vocation of agony, but we must speak.  We must speak with all the humility that is appropriate to our limited 

vision, but we must speaké  For we are deeply in need of a new way beyond the darkness that seems so close 

around usé 

 

    "We are called to speak for the weak, for the voiceless, for the victims of our nation, for those it calls "enemy," for 

no document from human hands can make these humans any less our brothers. I think of them, too, because it is clear 

to me that there will be no meaningful solution until some attempt is made to know them and hear their broken 

criesé.I speak for those whose land is being laid to waste, whose homes are being destroyed, whose culture is being 

subverted.  I speak for the poor of America who are paying the double price of smashed hopes at home and death and 

corruption in Vietnam.  I speak as a citizen of the world, for the world as it stands aghast at the path we have taken.  I 

speak as an American to the leaders of my own nationé[for] I see this war as an enemy of the pooréò 

 

    "I am convinced that if we are to get on the right side of the world revolution, we as a nation must undergo a 

radical revolution of values.  We must rapidly begin the shift from a thing-oriented society to a person-oriented 

society. When machines and computers, profit motives and property rights, are considered more important than 

people, the giant triplets of racism, extreme materialism, and militarism are incapable of being conquered. 

 

    "A true revolution of values will soon look uneasily on the glaring contrast of poverty and wealthé 

A true revolution of values will lay hand on the world order and say of war, óThis way of settling differences is not 

just.ô A nation that continues year and year to spend more money on military defense than on programs of 

social uplift is approaching spiritual deathé [I want] to save the soul of Americaé   

No one who has any concern for the integrity and life of America today can ignore the present waré  

 

    "America, the richest and most powerful nation in the world, can well lead the way in this revolution of values.  

There is nothing except a tragic death wish to prevent us from reordering our priorities, so that the pursuit of peace 

will take precedence over the pursuit of waré We must with positive action seek to remove those conditions of 

poverty, insecurity and injustice which are the fertile soil in which the seed of communism [today, terrorism] grows 

and develops...ò  

 

     "This call for a worldwide fellowship that lifts neighborly concern beyond one's tribe, race, class, and nation is in 

reality a call for an all-embracing and unconditional love for all mankind.  We can no longer afford to worship the 

God of hate or bow before the altar of retaliation.  The oceans of history are made turbulent by the ever-rising 

tides of hate.  History is cluttered with the wreckage of nations and individuals that pursued this self-defeating 

path of hate... 

 

   "We still have a choice today: nonviolent coexistence or violent co-annihilation.  We must move past indecision 

to action.  If we do not act, we shall surely be dragged down the long, dark, and shameful corridors of time 

reserved for those who posses power without compassion, might without morality, and strength without sight.  

Now let us begin.  Now let us rededicate ourselves to the long and bitter ï but beautiful ï struggle for a new 

worldé The choice is ourséò 
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Questions: What does King mean in each of the highlighted sentences?  What aspects do you agree with and why?  

What aspects do you disagree with and why?   

 

 

 

 

 

 

 

 

 

 

At what point does ñsilence become betrayalò?  Betrayal of what?   

 

 

 

 

 

 

 

In his ñLetter from a Birmingham City Jail, Dr. King laments, ñWe will have to repent in this generation not merely 

for the vitriolic words and actions of the bad people, but for the appalling silence of the good people.ò  

 

Have you been part of ñthe appalling silence of the good peopleò in the face of violence and injustice?  How so?  

 

 

 

 

 

 

Is there is some policy or specific kind of violence or injustice that you should speak out on?   

 

 

 

 

 

 

If so, how could you add your voice to those already speaking on the issue? 

 

 

 

 

 

 

 

If you were to make a banner or sign expressing your concern, what would it say and how would you highlight your 

message?  (see the two ñsandwich board signsò on page 34 as an example of how one person expressed his  

concern) 
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Silent Witness for Peace at the White House (Holy Week 2003) 
By Jim McGinnis 

 

Standing alone across the street from the White House during spring break week for many schools (and Holy 

Week for Christians) meant that about a thousand people would pass by me every day.  When I put on my 

ñwhite faceò with painted tears coming from my eyes and a cross on my forehead and then hung my ñsandwich 

boardò sign over my shoulders, I was a ñmarked manò inviting passers-by to check me out and they did.  When 

Mairead Corrigan Maguire, the Nobel Peace Laureate from N. Ireland, knelt beside me two hours later and 

displayed her sign expressing sorrow for the Iraqi people, along with several others with their signs and 

banners, then we really gathered crowds.  None of us spoke, but many on-lookers did, and many of their 

remarks were negative: 

 

¶ ñFruitcakes!ò two children shouted over and over, after their father set the example himself. 

¶ One elderly woman on a bicycle stopped in front of me, read the sign, and then angrily said ñwe have a 

great country and you, you write that bullshit!ò 

¶ After one angry remark, a woman returned with an encore ï ñget a job!ò 

¶ One group was especially mocking.  After lots of remarks, three of them came up and stood on either side 

and in front of my sign and jeered with thumbs down, had their picture taken, and then hurried off laughing. 

¶ ñWhat about all those Iraqis Saddam tortured and killed?ò 

¶ ñThe warôs over; donôt you get it?ò 

 

Some comments were positive, especially from Europeans, many of whom thanked me/us for being there. 

¶ ñYou show much courage, much courage.ò 

¶ ñPeople in Europe all are against this war.  It is good that you are here saying this to your own 
government.ò 

¶ One young teen asked her father to take her picture next to me.  ñNext to that crazy guy?ò he asked.  ñHeôs 

not crazy, dad,ò was her reply. 

¶ One older woman from Denmark spoke at length and in real pain to one of our group, beginning with ñyou 
had so much sympathy from the whole world after 9/11 and now youôre squandering it all.ò 

 

      One comment made me think enough that I changed my sign the last two days of the witness -  ñWhat about 

all those Iraqi children that were freed from that prison?ò  As I thought about it, I realized that I was thankful 

for that and for the possibility of a greater measure of political and religious freedom for Iraqis without Saddam 

Hussein.  I/we werenôt protesting because we approved of his repressive regime.  So my new sign read: ñGive 

thanks for those freed or spared.  Mourn for those killed or maimed,ò with pictures of 3 Iraqi children killed and 

their father maimed, plus pictures of 2 US service men killed and their grieving mothers.  Witnessing to the 

truth as one sees it also means being open to the truth of others. 

 

      My reflection on this silent witness during Holy Week included the Scripture readings for the week, some 

from the servant songs of Isaiah.  These readings provided a helpful way of deepening my understanding of the 

passion of Jesus. 

 

1.  ñHere is my servant.  I have made him strong. He is my chosen one; I am pleased with him. I have given him 

my Spirit, and he will bring justice to the nations.  He wonôt shout or yell or call out in the streetsé He 

wonôt quit or give up until he brings justice everywhere on earthé I chose you to bring justice, and I am here at 

your side.  I selected and sent you to bring light and my promise of hope to the nationséò (Isaiah 42: 1-6),  

Yes, our witness is a silent one on behalf of justice to the nations, especially those threatened by US plans to rid 

the world of ñrogue nations.ò 

 

2. ñI am completely worn out; my time has been wasted.  But I did it for the Lord God and God will reward 

me.  Even before I was born, God chose me to serve him and lead back the people of Israel.   So the Lord has 

honored me and made me strong.  Now the Lord says to me, óIt isnôt enough for you to be merely my servant. 
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You must do more than lead back survivors from Israel.  I have placed you here as a light for other nations; 

you must take my saving power to everyone on earth.ò  (Isaiah 49: 4-6)  Yes, I was worn out by all my 

presentations to schools on responding to the war with Iraq and all the other efforts I was involved in.  And 

they didnôt stop the war.  But I knew that it was important that I do whatever I could and be generous in doing 

so.  I did not want to look back on the war and regret that there were things I could have done but didnôt. 

 

3.  ñThe Lord God gives me the right words to encourage the weary.  Each morning he awakens me eager to 

learn his teaching; God made me willing to listen and not rebel or run away.  I let them beat my back and pull 

out my beard.  I didnôt turn aside when they insulted me and spit in my face.  But the Lord God keeps me 

from being disgraced.  So I refuse to give up, because I know God will never let me down.ò  (Isaiah 50: 4-7).  

Yes, I did offer my face and back to thousands of people during the week, some of whom chose to mock and 

insult me.  It was a humbling experience but helped me to understand a little of what Jesus went through.   

 

      I wanted to be careful to invite but not force anyone to respond to me.  So I held out my handout in one 

hand and a pen in the other, inviting people to read more about my statement and/or to sign the poster over 

my back, reading: ñMr. Bush: Not in our names do you do this.ò  100+ people in St. Louis signed my poster 

on Palm Sunday, some at the ñRockò Church and the others at the evening vigil at St. Louis University.  

About 40 people, some of them youth, accepted my invitation at the White House and signed my ñback.ò 

 

      My reflection on the week also included a post-vigil hour with the other vigilers.  One of Maireadôs 

reflections touched me in a special way, especially because she was at the White House from noon to 2 PM 

for 40 days and fasted on only liquids the whole time:  

 

¶ ñAs I knelt there each day, I realized I was doing the best I could.  I told a group of Catholic Workers 

last night not to beat themselves up over not being able to stop the war.  We did the best we could and the rest 

is in the hands of God.ò 

 

¶ ñI was struck by the basic goodness of people.  For instance, the cab driver who picked me up the first 

day asked me what I was doing.  When I told him, he was impressed and offered to pick me up at the same 

time each day and do it for free.  As a result of our daily conversations, this Muslim man named Jamaal 

started coming to the weekly prayer service Pax Christi organized at Wednesday noon and by the end of Lent 

he was bringing his wife and daughter as well.ò 

 

 
Questions: 

What would you have done if you had passed by this witness? Would you have taken one of his flyers?   

Would you have signed the petition on his back? Would you have said anything to him? Why or why not? 

 

 

 

 

 

What issue or policy is so important to you that you would consider doing something like this? 

 

 

 

 

 

How could you dramatize your message? 
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Christian Prophets for Peace, for the Poor, and for the Earth 
 

 

Voices of Prophets in the US 
 

Archbishop Raymond Hunthausen of Seattle 

 

Dorothy Day 

 

Rev. Martin Luther King, Jr. 

 

Cesar Chavez 

 
The Catholic Bishops of Appalachia 

 
 

Voices of Prophets outside the US 

 

Archbishop Oscar Romero of San Salvador 

 

Fr. Elias Chacour of Palestine 

 

Mairead Corrigan Maguire of Northern Ireland 

 

Francis of Assisi 

 

Archbishop Desmond Tutu of South Africa 
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Archbishop Raymond G. Hunthausen 
 

In 1981, Archbishop Hunthusaen of Seattle spoke as a prophet for peace and challenged US Christians and all 

people of good will to look more closely at our nationôs nuclear policy with the eyes of faith.  As the Hebrew 

prophets did over and over again, he spoke for a security based on Godôs ways, not weapons of war, 

especially those that can annihilate entire cities, nations and ultimately the whole world. 

 

"As followers of Christ, we need to take up our cross in the nuclear age... Our security as people of faith lies 

not in demonic weapons which threaten all life on earth. Our security is in a loving, caring God... A choice 

has been put before us: anyone who wants to save one's life by nuclear arms will lose it; but anyone who loses 

one's life by giving up those arms for Jesus' sake, and for the sake of the Gospel of love, will save it... 

 

How can such a process, of taking up the cross of nonviolence, happen in a country where our government 

seems paralyzed by arms corporations? In a country where many of the citizens, perhaps most of the citizens, 

are numbed into passivity by the very magnitude and complexity of the issue while being horrified by the 

prospect of nuclear holocaust?... 

 

We have to refuse to give incense ð in our day, tax dollars ð to our nuclear idol... Form 1040 is the place 

where the Pentagon enters all of our lives, and asks our unthinking cooperation with the idol of nuclear 

destruction. I think the teaching of Jesus tells us to render to a nuclear-armed Caesar that which Caesar 

deserves ð tax resistance. And to begin to render to God alone that complete trust which we now give 

through our tax dollars, to a demonic form of power. Some would call what I am urging 'civil disobedience'. I 

prefer to see it as obedience to God." 

 

Questions: 
Using the criteria for ñtrue and false prophets,ò how would you characterize Archbishop Hunthausen? 

 

 

 

 

 

Do you agree that our security should be in a loving God and not in "demonic weapons"?   

Why or why not? 

 

 

 

 

 

 

What does he mean by "our nuclear idol"? Do you agree with his image? Why or why not? 

 

 

 

 

 

 

 

Do you agree with his interpretation of Jesus' words: "Render to Caesar ..."? Why or why not? 

Why does he call this "divine obedience" rather than "civil disobedience"? 
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